Surah Saffat 

Central Theme and Relationship with the Previous Surah 

This surah forms a pair with Surah Yasln, the previous surah. There is 
no basic difference between the central themes of the two surahs. Just as 
the principle topics of monotheism, prophethood and the hereafter are 
discussed in the previous surahs of this group, they are also discussed in 
this particular siirah; however, the nature of arguments and sequence of 
the discourse are different. Monotheism which is the soul to the body of 
this whole group is also evident in this siirah. Yet, in this siirah, a 
specific aspect of monotheism - refutation of divinity imputed to angels 
- is taken up in detail. The events of the Day of Judgement are 
mentioned in this siirah in such a way that the mutual row between the 
masses and the leaders of the Idolaters is highlighted. The history of the 
prophets is also concisely mentioned in this siirah. This history shows 
that nations which denied their messengers were destroyed by the 
Almighty; only the messengers and their followers were successful. 

Analysis of the Discourse 

Verses (1-10): Angels remain in the presence of the Almighty to always 
obey His directives and fervently praise and extol Him. Through their 
very deeds, they bear witness that they are very obedient to God and are 
not His associates, as certain foolish people think. Only the angels have 
proximity to God. The jinn and devils do not have access to the High 
Realm (Mala' A'la). If they try to overhear the secrets of this realm, 
angels push them away and shooting stars pursue them; hence they are 
not able to eavesdrop on these secrets. Those who regard the jinn and the 
devils to be a means of divulging these secrets are not aware of the 
exalted status of God. 

Verses (11-39): People who were making fun of the Hereafter are 
admonished. What will befall them and their leaders on the Day of 
Judgement is portrayed. The purpose of this is to assure the Prophet 
(sws) so that he should ignore their arrogant behaviour; a day is about to 
come when their masses will curse their leaders for stopping them from 
following the Prophet of God; in response, the leaders will rebuke their 
followers that they themselves are to blame for denying the truth after it 
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had become evident to them. 

Verses (40-61): A description of the reward of the believers who in spite 
of the efforts of their companions and leaders who wanted to lead them 
astray continued to support a messenger of God. Certain aspects of the 
eternal bliss they shall attain on the Day of Judgement are referred to. 

Verses (62-70): The fate of those who in their frenzy of blindly followed 
their forefathers opposed a messenger of God and his practice is alluded 
to. 

Verses (71-148): Historical evidence is provided on the fact that nations 
which denied their respective messengers after these messengers had 
warned them were destroyed; only those people survived who followed 
their messenger. The blessing and mercy of God is reserved for the 
messengers of God and those who follow them. 

Verses (149-182): In this concluding section, the discourse coherently 
returns to the opening topic of the surah: through the tongue of Gabriel, 
witness is borne to the fact that the fraternity of the angels continue to 
follow the directives of God with fervour and remain fervently busy in 
praising and extolling Him, and that angels are obedient servants of God 
and not His associates or partners. At the end, Muhammad (sws) is 
assured that God's help and dominance over his opponents are reserved 
for him and his followers; these opponents are destined to lose. They are 
the ones who at first waited for the arrival of God's messenger; yet when 
he came, they started to vehemently oppose him because of jealousy and 
arrogance. He should ignore them and keep doing his job while 
exercising restraint. Success is destined for the messengers of God alone. 

Section I: Verses (1-10) 

«-U-fL!l ill (o) (jjjlJLaJl \ " *** ^j^* - 
Ojil^J jpMi yd\ S\by^k ^ ( v ) i)^ Q^K^ *$ J* 0) 

AjLolS ^Jsthl- ^y> Si) (^) 4-^13 4^-^ p-^J (^) 4-4^4- S 

(V) La3u ^4-^ 

Angels who range themselves in ranks and remain present bear 
witness; then admonish [devils] and remember [God] that your God is 
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one. He alone is the Lord of the heavens and the earth and all that lies 
between them, and He alone is the Lord of the Eastern borders. (1-5) 

Indeed, We have decked the lower heaven with the adornment of stars 
and have fully protected it from the incursion of all rebellious devils. 
And they are not able to overhear from the High Realm and they are 
pushed from all sides, to drive them away and for them is an eternal 
torment except that if someone suddenly eavesdrops on something a 
dazzling flame pursues him. (6-10) 



Explanation 

The particle j denotes an oath. The oaths sworn by the Almighty in the 
Qur'an are not meant to venerate the object by which the oaths are 
sworn; they are meant to substantiate a claim. My mentor Imam Hamld 
al-Dln al-Farahl has dealt in detail on this issue in his book al-Im 'an fi 
Aqsdm al-Qur'an. I have translated this Arabic work into Urdu. Those 
interested may look it up. In the light of this denotation of the particle J, 
if the verse is translated as "angels who range themselves in ranks and 
remain present bear witness," then it will truly portray the meaning of 
the oath. 

The word ollUkJI occurs here as an attribute of the angels, and this is 
evident from a succeeding verse of this surah through the tongue of 

Gabriel: 5 o~=^ ^15 3 A^- 51 % f JiS f ^ ^ % % " n £ '- r v ) 
(And for each of us is an appointed place and We stand arrayed 
before God. And We glorify Him. (37:164-166)) 

It is evident from concomitant indications that those angels are referred 
to here that belong to the High Realm and stand arrayed in ranks around 
the throne of the Almighty. In Surah Zumar, they are mentioned in the 
following words: (Vo :Y"\) -t^i Jij^ Cyi '^=4%& iSyj 

(And you shall see the angels encircling the throne of God, giving glory 
to their Lord while expressing praise for Him. (39:75)) 

The word y>-j means "to scold and drive away someone". It refers to 
another attribute of these angels: if the devils try to access the High 
Realm they are driven away. The details of the arrangement made by the 



1. Angels who range themselves in ranks. 

2. And remain present, bear witness. 
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Almighty to prevent the devils from accessing the High Realm are 
coming up in the succeeding verses. 

3 (r)1jSo oU&U 

This is the third attribute of the angels. These words refer precisely to 
the same thing as the one referred to by the words -lL^ °f 
Surah Zumar cited earlier and by the words: (\M 5j=4^ ^ij of 
this very surah. In other words, the angels praise and extol the Almighty. 

Here a principle of the Arabic language must be kept in mind: when 
attributes are conjugated by the particle <_s as is the case here it signifies 
two things: firstly, all these attributes belong to a single entity; for this 
reason, the opinion of those who have regarded these attributes to belong 
to different entities is, in my opinion, linguistically incorrect; secondly, 
there occurs a gradual sequence in these attributes. According to my 
interpretation, it is evident that all these attributes belong to a single 
entity: the angels. It is also evident that there exits a sequence in these 
attributes the way it exists in our prayers. Just as we stand arrayed before 
God, seek refuge from Satan and then praise and extol God, in the same 
manner, angels too stand arrayed around the throne of the Almighty, then 
they rebuke Satan and after that praise and extol God. 

This verse forms the complement of oath (muqsam 'alayh). After 
presenting this worship and praising and extolling of the angels as 
witness, it is said: Your God is One. It is evident from this that extremely 
foolish are those who have made angels associates of God by regarding 
them as His daughters and are worshipping them hoping to receive their 
intercession. The actions of the angels openly negate these naive people: 
these angels continue to worship God and praise and extol him, while 
these naive people worship these angels by regarding them to be God's 
partners. 

5 (°) (3j^-«-^ SrijJ \ U?J^J ^jj^"*"*"^ S-Jj 

This is the second enunciative (khabar) after the first. The implication 



3. Then admonish [devils]. 

4. And remember [God] that your God is one. 

5. He alone is the Lord of the heavens and the earth and all that lies between 
them, and He alone is the Lord of the Eastern borders. 
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is that it is God the one and alone who is the Lord of the heavens and the 
earth and all that lies between them and He alone is the master of all the 
east and the west. In other words, no one should misconstrue that God has 
delegated the administration of the far off areas of His unfathomable 
dominion to His partners. He is not dependent on anyone for help. He 
alone is the master of every nook and corner of His universe and directly 
administers them. If there is any role of the angels in this universe it is not 
because they are God's partners; they are His obedient ambassadors and 
workers. Whatever they do is in compliance with the directives of God. 

The plural ojlii refers to the vastness of the east. In Surah A'raf while 
explaining the word <_»( <Jc-\, I have explained that at times plurals of a 
word indicate their vastness and enormity. The words and i-jjULi 

occur in the Qur'an in this very sense. Similarly, when the purpose is to 
point to both sides of a thing, then at times the dual is used. Thus the 
words ^ and c&j** are a l so use d in the Qur'an (55:17). 

There is a suppression of the words <l>j\k2\ C/j after JjjliUI C/j on 
account of contextual indications because the West is subsumed under the 
East [as the sun rises from the East and gradually lights up the West]; 
when what is primary is mentioned, the secondary is understood to be 
subsumed under it. At some instances, the suppression is expressed, in 
words as well, as for example: (i< :V') 5jj^ U}ujjIaI]Ij ojliD! \% 
(Nay! I swear by the Lord who is the Master of all the vastness of the 
East and the West that We are powerful, (70-40)). Another reason for 
specifically mentioning the ojlli could be that polytheists have 
worshipped the sun the most and the sun rises from the east. 

6 (V) sj£ gl£li J*' UUL-j (i) <* T £\£s\ zLy, Xl% *HUl l!^ 

In the preceding verses, it is mentioned that the naive have regarded 
the angels to be God while the actual situation is that in the High Realm 
they continue to stand arrayed before God and remain busy in praising 
and extolling him. Now in these succeeding verses, it is mentioned that 
the naive think that the devils have access to the High Realm from where 
they can eavesdrop on the news of the unknown world. Thus on this very 
expectation are they worshipped since they are a means to know such 
secrets. The fact of the matter is that no one has access to the High 
Realm. If a mischievous jinn tries to go near it, he is bombarded by a 
shower of meteors. 



6. Indeed, We have decked the lower heavens with the adornment of stars and 
have fully protected it from the incursion of all rebellious devils. 
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The word llUL- is a verbal noun of a suppressed verb meant to 
emphasize it. Thus, the actual construction is: ULL- lilULai-. Hence a 
precise translation would be: We fully protected the heavens from the 
incursions of the devils. It is evident from the verses under discussion 
that on the one hand stars are an embellishment for the lowest heaven 
and on the other these very stars are used by the Almighty to check the 
devils from accessing the High Realm. This subject is discussed in the 
Qur'an in various styles. For example: li\li*>3 ^Ual> USjJI «.UJUl \2j lUj 
(o :"\V) j^Ull! lijij (And We have adorned the lowest heaven with lamps 
and made them a means for bombardment on the devils, (67:5)). At 
another instance, it is said: lilllLaij \> «AlUl j Ulii- iUj 
(\K-\~\ (jJa ^LlM &J^\ ^ d^r^ $ (And indeed, 

We have made posts in the sky and decked it with stars for the beholders 
and protected it from every accursed devil. And if anyone tries to 
covertly overhear the secrets of the High Realm, then he is pursued by a 
dazzling star. (15:16-18)) 



The negation of the verb in ^ is meant to negate the purpose of 

the verb. In other words, the devils try to overhear the secrets of the High 
Realm but they are not able to even to do so. Whenever they try to do it, 
they are pelted from all sides. The word tjj»o means "to drive away" and 
"to repulse", and the word means "eternal". In other words, they 

shall be accursed in this world in the manner just mentioned and in the 
Hereafter they will face eternal punishment. 

8 (V) i-ljjlj 4 J ^4' \a$>-\ t_g|?-W °^ya 

What is implied by this verse is that after this secure arrangement to 
repel these devils there is no chance that they have access to the High 
Realm or its secrets. What a mischievous devil can do is that he can try 
to snatch some part of them. To stop such incursions also a shinning star 
pursues them from the forts of the heavens. 

It is evident from all these details that neither are angels partners of 
God in any sense nor do devils have any access to the High Realm from 
where they can find out some information. Hence those who worship 



7. And they are not able to over hear from the High realm and they are 
pushed from all sides, to drive them away and for them is an eternal torment 
except that if someone suddenly 

8. Eavesdrops on something a dazzling flame pursues him. 
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angels by regarding them to be the favoured daughters of God are foolish 
and those who try to come into contact with the jinn by regarding them 
to be a means of procuring the secrets of God are also foolish. It may be 
kept in mind that the basis of polytheism and soothsaying of the Arabs 
was based on these two concepts. The Qur'an by explaining the reality 
behind angels and the jinn has uprooted both these bases. 



Section II: Verses (11-74) 

Coming up are the details of the events of the Day of Judgement. The 
purpose is to bring to the fore the fate of the deities as well as of those 
who are worshipping these deities while leaving aside God. The way the 
leaders of the Idolaters and their followers will mutually curse one 
another, and the manner in which the believers adhered to the beliefs of 
monotheism and the Hereafter in spite of all the opposition are depicted. 

Readers may not proceed to study these verses. 

(LLsnt- Jj i\S) i^JjSl tj^h ^yo |Js>Hflii- Ijj Hals- ya ^\ UlU- ^fi>\ ^Xa£l.ll 

(M) h/jh^k y \% \% Of) bjP'A ^ \/ps ^ij 0*) 6j>^4j 
5 )fi\ UjuTjt oi) 5 y £2 &f lilJ^j X>y) l-Sj \h\ (\o) cjJ>j^ % ^ 

jjjjl (^) 5jj^=" <j JJalSl ^ (^*) fji ^ ^43 

Oj-U-~JL«-a j»jSJI ^Jfc Jj (\0) oj^^J i 0 *0 OjJj^-^-* p«->l p-^j^J 0 ' ) 

o ° > > > J 

(jwJI jlia j^="i (^V) of*^ J^!} (^) 

1^1 li^ jlLLl ^i-a.llc- liJ C)f lij (^) o^ji \J>j£-^ p Jj yil (?A) 
(rr) ^jlc ill' 1:1 °pL=>\Z^l (r\) dyi& %. £>j c&~& 

°J£\ (VI) >^-^ J*^ \5\ (YT) C)^JjiJ> i_jll*Ji <j Is^jj pftjla 

oj^- &4JT ij^isJ vlst (to) &\ Sfi a)} ^ 1$ jjf iSi 
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p& J^c- l^xi Si (l"\) (^jtlAJ So] «-U^o (t°) Oi*-* (j^? (j^^=V ^ fc^ e - 
Jllli (t^) (Sy^ 3 e/ 2 ^ (j^- 1 ^' (*^) Cj>\y<o& ^Jtjl&j (tV) 6j3j^j 

tiAlst J (o\) J 0^ (ii (°*) Oj^^> of*^ <^ pi^e 

p-^ J* (°^) 6ji>^ ^ UUL&j IjV^j III? Ijui (o^) Iskl] I 

(Jj lju N^Sj (01) gj^/J Oji' oi ^ ( 00 ) (i, £^ ( ot ) 

SS < *£ £ 0 ^ ^ 0 5,^. 

jJLL Uj tjj^i Uij^i (oA) Oiilo (j^- (oV) j^ss^}\ c-jSJ 
ft Sfj! &&\ on) 6jLujl \li JLJ o-) j^JI ^ oi 
j^l o\ ^i 0 r ) o^^u Ii3 unki i!i (iT) pjljji l^l 

O^aill l$l? Ojji^ ^1? Oj&^ (1°) OiV^-^ lA>JJ (I 4 -) 
l^i (1A) pt^i-^ ^i p (IV) pof- l^U L$llc- Lgi 6i p (11) 

OiijSll ^ili Ji> jiJj (v«) Oj^S^ p*j^<J^ f-p 0^) o^Us ^uT^i 

Silt Si) (VV) ogl^Jl *2jlc. 0^ eJ^^ta (VT) ^Jj^i ^fei Hiljl laJj (V\) 

(VI) owsi^Jl ^ 

So ask them: "Is it more difficult to create them or the things We have 
created?" We created them from clinging clay. In fact, you marvel while 
they make fun. And when they are reminded, they pay no heed. And 
when they see a sign, they make fun of it and say: "This is but plain 
magic. What! When we are dead and turned to dust and bones, shall we 
be raised life; we and our forefathers also?" (11-17) 

Answer them: "Yes you shall be raised and humiliated as well. Thus it 
shall be just one shout and they will look about. And they will say: "Woe 
betide us! This is the Day of Reckoning." This is the Judgement Day 
which you had been denying. (18-21) 

"Gather those who have wronged their souls and their companions and 
those who they have been worshipping besides God. Then lead all of 
them to the path of Hell. And hold them back a little; they also need to 
be asked something. What is the matter; you are not helping each other? 
In fact, today they seem to be very obedient. (22-26) 



Surah Saffat 9 

And they will turn to one another asking: "It is you who came to us 
from the right ..." They will reply: "In fact, you were the ones who did 
not embrace faith. And we had no power over you: in fact, you 
yourselves were a people rebellious. Thus the verdict of Our Lord came 
true for us. We will have to taste it. We misled you; we ourselves were 
among the misled." Hence on that day all of them will share the torment. 
(27-33) 

Thus shall We deal with the evil-doers. Such was their matter that 
when they were told that there is no deity but God, they would show 
arrogance and say: "Should we renounce our gods at the behest of a mad 
poet?" In fact, he has come with the truth and has come in confirmation 
of the predictions of the prophets. (34-37) 

Indeed, you shall have to taste the grievous torment. And you are being 
rewarded for precisely what you had been doing. Only, the special 
servants of God shall be protected from it. It is these people for whom 
there shall be sustenance marked: fruits and they will be in honour in 
gardens of delight reclining face to face on soft couches; for them 
goblets of pure wine will be in circulation absolutely crystal clear; 
delightfully delicious to those who drink it; neither will it be harmful nor 
will they feel tired because of it. And for them will be bashful large-eyed 
maidens as if they are sheltered eggs of ostriches. (38-48) 

Thus they will turn to one another questioning. A speaker from them 
will say: "I had a friend who used to say: 'Are you among those who 
believe in the Hereafter - when we are dead and turned to dust and 
bones, will we be brought to account?'" He will say: "Take a little peep 
down." So he will look down and see his friend in the very midst of Hell. 
"By the Lord," he will say to him, "you almost ruined me! But for the 
grace of God I would have surely have been among the assailed. Is it not 
a fact that we will never die after our first death neither will we be 
punished?" Surely, that is supreme success. To this end let every one 
who tries should try. (49-61) 

Is this not a better welcome or the zaqqum tree? We have made this 
tree a trial for the unjust. It is a tree that grows in the innermost part of 
Hell, bearing fruit like the heads of devils. They shall feed on it, and with 
it they shall cram their bellies. Then there will be for them a mixture of 
boiling water. Then to Hell shall they return. They found their fathers 
erring. Then they also ran in their footsteps. And most before them 
among the ancients also went astray. And We sent Our warners to them. 
So observe the fate of those who had been warned. Only Our true 
servants remained protected from this fate. (66-74) 
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Explanation 

This verse discusses the possibility of the advent of Day of Judgement 
before the discourse goes on to discuss the events of that Day. People 
who deny the Prophet's warning about the Hereafter because they think 
that raising the dead to life is something improbable are posed a question 
through the tongue of the Prophet (sws). He is told to ask them whether 
it is more difficult to create the heavens, the earth, the seas, the 
mountains, the sun and the moon or human beings. So how can the God 
Who is able to create these things out of nothingness not be able to create 
a trivial thing as a human being again. In Surah Mu'mim this subject is 
mentioned in the following words: jjii- J?j^\j oljllLH JJd- 

(ov Oj-^v ^ J^> Cn^J (Creating the heavens and the earth is 
more difficult than creating people; yet most people know not, (40:57)). 
In Surah Nazi'at, the words are: (V\ XV) litfj iUUl f\ llii- tl\ °J1\\ (Is it 
more difficult to create you or the sky; He made it? (27: 79)) 

The expression t-jjM cx)? means "sticking or clinging clay". What is 
implied is that the Almighty created all these things with clinging clay; no 
particular raw material was needed for this creation so that their 
recreation needed an effort to make that material available. The clay with 
which they were made is at the disposal of the Almighty in large 
quantities. Whenever God wants, He can recreate them; when it was not 
difficult for Him to create them the first time, how can it be difficult to re- 
create them? 

The use of °y in lllii- °y j»l diverts the mind to the fact that the 
comparison is between creating angels and the jinn. In this case the 
meaning would be: Ask them whether creating them was more difficult 
or other beings We created [like the angels and the jinn]; We created 
these people from clay and the angels and the jinn from light and fire 
respectively; so if We are capable of creating these creatures how can 
We be powerless to create them again. 

10.. P . K " ' 1- 

0') ojj^ij <^^c Je 

The verse states that for the Prophet (sws) this rejection on the part of 
his addressees is astonishing, and for them this claim of his is the reason 
that they make fun of him. He is wondering how can a sensible person 



9. So ask them: "Is it more difficult to create them or the things We have 
created?" We created them from clinging clay. 

10. In fact, you marvel while they make fun. 
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deny such an obvious reality and they are making fun of him by saying 
that how can a sensible and sagacious person make such a claim. The 
implication is that he and his addressees are as far apart from one another 
as the East and the West; the Prophet (sws) is not rightly judging how far 
apart they are from him and hence their attitude is a cause of worry for 
him. 



This verse states the essential consequence of this vast mental gap: 
when their way of thinking so different that what to the Prophet (sws) is 
obvious is a matter of jest for them, then all his reminders and warnings 
are useless for them; whatever advice they are sounded goes waste; no 
reasoning has any effect on them. 

12 0o) oJ>^ H\ lii °o\ \ p} (M) 6j>^4 &J 4j % 

The verse says that the greatest of miracles cannot convince such 
people. They do try to tease and harass the Prophet (sws) by demanding 
to see the Hereafter yet when a sign is shown to them, they make fun of 
it and call it plain magic. 

13 ( W) 6 ffi tfjuTjt hy, &? &j \h\ 

These verses give words to the fun they make. They ask: When we die 
and decay into clay and bones, will we be raised to life again? Even more 
astonishing for them is the fact that their forefathers too will be raised to 
life; they think that all these things are far away from sense and reason. 
Hence, they think that those who threaten them of these things are mad. 

0 A ) f*J J3 

Since the question was raised by them out of jest its answer is given in 
a stern tone. They are told that indeed they shall be raised to life again 
and at that time they will be disgraced and humiliated. 



11. And when they are reminded, they pay no heed. 

12. And when they see a sign, they make fun of it and say: "This is but plain 
magic. 

13. What! When we are dead and turned to dust and bones, shall we be raised 
life; we and our forefathers also?" 

14. Answer them: "Yes you shall be raised and humiliated as well. 
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The verse implies that these people should not mislead themselves by 
thinking that the Almighty will have to make a special effort to recreate 
them. This will happen through a mere shout. With the sounding of this 
scream they will suddenly rise from their graves and start to look around. 
In Surah Nazi'at, the words used are: :V^) s^aLUIj °<S iSlI sl>.lj vj£ c£ 
(M->r (It will be just a single shout, then, all of a sudden, they will be 
standing in a ground, (79:13-14)). 

The horror and dread found in this style does not need any words for 
its expression. 



16 



When the Day of Hereafter which they are so arrogantly denying today 
arrives, they will curse themselves and say that what they had been 
denying has arrived. 



This is the reply they will receive from the angels: Yes this is the very 
day you had been denying. 

18 (^) 4?^> 

The expression IjllS jjjJI refers to the polytheists because polytheism 
is the greatest injustice. Contextual indication shows that the allusion is 
to the leaders among the polytheists. 

The word here is used for companions, followers and associates. 

The expression Oj^v ^ refers to the jinn deities they associated 
with God and the idols and stones they worshipped. 

On the Day of Judgement, the Almighty will direct the angels to gather 
all of them and lead them to Hell. 



15. Thus it shall be just one shout and they will look about. And they will 

say: 

16. "Woe betide us! This is the Day of Reckoning." 

17. This is the Judgement Day which you had been denying. 

18. "Gather those who have wronged their souls and their companions and 
those who they have been worshipping besides God. Then lead all of them to 
the path of Hell. 
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These verses portray the humiliation that will occur on that day. 
It will be said: Alright! Stop them for a while so that a question can be 
posed to them. 

The words 5 M ^U-aJ U express this question: Why is it that they 
are not mutually helping themselves today? In the previous world you 
were the flag bearers of one another but today neither are the leaders 
helping their followers nor are the followers being of help to their 
leaders; neither are those worshipped seem to be of any benefit to their 
worshippers nor are the worshippers showing any emotions for their 
deities; everyone is busy in his own self; now is the time for selflessness 
but everyone has become selfish. 

The word ^JLiL\ means "to consign oneself and "to be obedient". The 
expression tiJJJJJJ* la> jj means that today these people have 
become very obedient and submissive; till yesterday they were 
supercilious and arrogant; today they have laid down their arms. 

The word JiUlS connotes "mutual questioning" and in the succeeding 
verses details are forthcoming about the altercation that will take place 
between the leaders and their followers. 

Contextual indication shows that first verse is uttered by the masses 
and second by the leaders. In other words, the masses will say to their 
leaders: "you are responsible for this dire situation; it is you who always 
surrounded us from the right and the left so that we were not able to hear 
out the Prophet of God; if you had not impeded us we would have 
definitely embraced faith." Leaders will immediately interject and say 
that this blame of theirs is totally baseless; they would never have 
embraced faith. 



19. And hold them back a little; they also need to be asked something. What 
is the matter; you are not helping each other? In fact, today they seem to be 
very obedient. 

20. And they will turn to one another. 

21. Asking: "It is you who came to us from the right ..." They will reply: "In 
fact, you were the ones who did not embrace faith. 




Surah Saffat 14 

Our exegetes have faced a lot of difficulty in interpreting the 
expression cf- £>jj^; the reason is that they have failed to grasp its 
rather unique style. The Qur'an has employed this subtle style at many 
instances wherein as soon as someone initiates a conversation an 
addressee interrupts him and tries to respond to him forthwith in order to 
absolve himself from the blame cast. I have referred to some examples of 
this style in the preceding surahs; some very telling examples will be 
seen in the succeeding surahs. 

The style adopted in this expression is precisely the same. As soon as the 
masses will try to blame their leader and would utter the words: you would 
come to us from the right ... their leaders would understand what they 
want to say viz. "you people would come to us from the right and left to 
stop us from listening to what the Prophet (sws) has to say to us." So, as 
soon as these followers utter the words owJI ^ (from the right), these 
leaders will take initiative and intervene and start to defend themselves. It 
is to portray this intervention and interjection of theirs that the Qur'an has 
merely mentioned the words (y^\ c& so mat lt becomes evident from the 
very style of the discourse that a day will come when the leaders will not 
even let their followers who are blindly following them complete their 
sentence; they will interject and declare their own acquittal. Verses 31-33 
of Surah Saba' have already portrayed the altercation between the leaders 
and their followers. Readers may look it up. 

The word jUiLi, means "force and authority". The leaders will continue 
their response by saying that they could never have forcibly stopped the 
masses from accepting faith and hence this blame is false; they would go 
on to address the masses and tell them that it is they who were 
disobedient and haughty because even after the truth had become evident 
to them they did not follow it and instead chose to follow their leaders. 

The above sentences further cite what the leaders will say: "There is no 
use blaming one another; we are sinners and you are sinners; for this 
reason, the prediction of God that He had made in response to the 



22. And we had no power over you: in fact, you yourselves were a people 
rebellious. 

23. Thus the verdict of Our Lord came true for us. We will have to taste it. 
We misled you; we ourselves were among the misled." 
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challenge of Satan has materialized; He had said that He will fill the 
belly of Hell with Satan and all his followers; we will now have to 
necessarily taste the punishment which is ordained for wretches like us." 
The words ^ w p^=>^2j&u addressed by these leaders to their 

followers imply: "We would have been blameworthy if we were virtuous 
and we wanted to make you evil; we tried to make you like us; it was 
your lack of vision that you followed us and even greater a lack of vision 
is that you are blaming us for the fate you met for following us! Alas! 
How can we harvest good from evil!" 

The verse states that the excuse of the masses that others are 
responsible for their error will be of no avail to them on that day. The 
Almighty has granted enough sense to each person so that he can 
distinguish between good and evil especially when those calling to the 
truth are present to challenge evil. Hence, both the masses and the 
leaders will share this punishment. 

(to) d/j&k &\ *$\ A ^ }$ jrf }£\ pri) Jili iAJlf % 

Once the events of the Hereafter are narrated, these verses link them 
with the addressees of the Qur'an: this is not merely the account of 
others; the Almighty deals in this manner with all criminals. Their crime 
was that when they were invited to profess faith in the One God, they 
would arrogantly draw away and express that why should they leave 
their deities because of a mad poet. So if people today make the same 
statement about their prophet, what is the reason that they will not be 
dealt with in the same manner as their predecessors. God deals in the 
same way with all sinners. 

26 (W) (jU-jj^Ji (j-^^j S 1 . 
This verse answers the Quraysh: he who is inviting them to the belief 



24. Hence on that day all of them will share the torment. 

25. Thus shall We deal with the evil-doers. Such was their matter that when 
they were told that there is no deity but God, they would show arrogance and 
say: "Should we renounce our gods at the behest of a mad poet?" 

26. In fact, he has come with the truth and has come in confirmation of the 
predictions of the prophets. 
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of monotheism and warning them of God's punishment is not a mad 
person or a poet; on the contrary, he is informing them of a certain 
happening. A very clear argument to validate his prophethood is that all 
messengers from Abraham (sws) to Jesus (sws) have predicted his arrival 
and his arrival corroborates these predictions and the teachings of these 
prophets of God; this person is neither a stranger to them nor are his 
teachings unique. The previous messengers have given news of his 
arrival and the previous scriptures corroborate his teachings. If they are 
not aware of these facts, they should ask the People of the Book; the 
honest among them will attest to these facts. Since all these premises 
have already been discussed in detail in the previous surahs, I have just 
hinted at them. 



These verses imply that the Quraysh should not regard the punishment 
the messenger of God is informing them of to be a product of his fancy 
and frenzy; it is a certain reality. If they deny him, then they shall 
necessarily have to face this woeful punishment; they shall not be 
wronged in the slightest manner and they shall be recompensed exactly 
according to their deeds. 

28 (t-) M sue- H\ 

The exception here is severed (»k&L»). The implication is that the above 
referred to fate will be faced by every person; only those servants of God 
will remain protected from it who are chosen by His mercy. I have 
continued to allude to the fact that God chooses only those for His mercy 
and blessings who deserve this selection because of their faith and deeds. 
The word Ja& is used to point to the fact that whatever a person receives 
he receives because of God's mercy and favour; no other being has the 
authority to grant people any favour as understood by the Idolaters. 

The verse states that it is these people for whom there shall be known 
sustenance with God. What is meant is that their timetable for eating and 



27. Indeed, you shall have to taste the grievous torment. And you are being 
rewarded for precisely what you had been doing. 

28. Only, the special servants of God shall be protected from it. 

29. It is these people for whom there shall be sustenance marked. 
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drinking will be determined according to their wishes, and what is 
presented to them will be in accordance with their desire and selection. 
As for the dwellers of Hell, its keepers will throw before them some 
things whenever they want to and whatever is thrown before them will 
be the most unfamiliar and the most foul; on the contrary, that which is 
presented before the dwellers of Paradise will be according to their wish 
and desire; what is presented will not be unfamiliar to them so that they 
feel an aversion to them; they will be known and familiar. However, the 
standard of these things will be something reserved for the dwellers of 
Paradise. In Surah^Baqarah, the words are: USjj s^li \» US' 
(fo X) l^jULii \Jf\j Jli \fi Uljj i£'J$\ lli (Every time they are fed with 
their fruit they will say: "Why, this is what we were fed with before." In 
reality, it will be similar to the previous one. (2:25)). Readers are advised 
to read my explanation of this verse in order to understand the verse 
under discussion. 



The verse states that fruits shall be presented to the dwellers of 
Paradise and they shall be dealt with in a very honourable way. It has 
already been stated in verse eighteen that the dwellers of Hell will be 
humiliatingly in the enclosure of Hell and in verses 62-67 it is stated that 
they shall be given the tree of zaqqiim for eating and boiling water for 
drinking. On the contrary, the dwellers of Paradise will be given fruits 
and treated with respect and honour. 

The words ^&»- j describe their permanent abode: the will be in 
gardens of bliss and hence will be able to access all favours and gifts of 
this place whenever they want and in whatever quantity they want. 

The words cxJ^^ a j!A> & portray their mutual love and affection: they 
will sit on thrones while facing one another. It is known that when 
people have malice and dislike for one another they sit while turning 
their faces away from one another. Since the hearts of the dwellers of 
Paradise will be very pure and clean for one another, they will sit while 
facing one another. Earlier the altercation that will ensue between the 
dwellers of Paradise has been referred to. These verses, in contrast, 
portray the circumstances of the dwellers of Paradise. 



30. Fruits and they will be in honour in gardens of delight reclining face to 
face on soft couches. 
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ejj g-ls^LQ (11) (JOjl-lJJ So] i-U^o (10) ^j^ja ^ ^l^u ^-^At- t_ sllaj 

31 (tv) Ojl^ l££ ^J> % SjL l^j M (ti) 

The word JLl^ occurs in Arabic for both a cup and for the drink it 
contains. The word means "pure and unadulterated". An example of 
this meaning ^occurs in verse thirty of Surah Mulk. 

The word J^t means "to kill someone secretly," and from here it came 
to be used in the meaning of "a hidden harm." 

The word dyyi means "to get tired" and also "to lose one's senses". 
Here, it is used in both these meanings. The effects of drinking wine not 
only are intoxication, tiredness and weakness but also losing one's 
senses. The first of these is a form of physical harm and the second of 
these is a form of moral misconduct. The wine of Paradise will be devoid 
of both these defects. The verses mean that cups of pure wine will be 
passed around for the dwellers of Paradise. This wine will not produce 
any malice or hatred, will be pure, unadulterated and delightful for those 
who consume it; it will neither have any hidden harm nor will it make a 
person lose his senses. In other words, it will have all the qualities of 
superior wines and it will also be devoid of every ill-effect that the best 
of wines of this world has. 



32 , . 9 >y* 9 ° - s , . 9 . 4t s tl > , 

No pleasure and delight of a person stands complete without women. 
So after mentioning other pleasures and favours of Paradise houris are 
mentioned which will be given to men. Readers may have observed that 
while mentioning the delights of Paradise the Arab taste has been 
specially kept in consideration because they were the foremost 
addressees of the Qur'an. Similarly, the attributes used by the Qur'an to 
describe these houris are the ones which classical Arabic poets used for 
virgin and beautiful women. The actual meaning of the expression 

U^JaJI olJ^lS is "women who lower their gazes". It signifies their 
bashfulness and modesty. For the Arabs, the greatest beauty of a woman 
was her bashfulness. 

The word cx>9 is the plural of cx^\ and refers to the fact that these 



31. For them goblets of pure wine will be in circulation absolutely crystal 
clear; delightfully delicious to those who drink it; neither will it be harmful nor 
will they feel tired because of it. 

32. And for them will be bashful large -eyed maidens as if they are sheltered 
eggs of ostriches. 
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women will be larg-eyes. 

The words C)JSJ> jaLj mean "eggs of an ostrich." In classical Arabic 
literature, beautiful women are often compared with eggs of an ostrich. 
Deliberation on this simile shows that it gives due regard to the chastity, 
protectedness and colour of women. The word djSJ= signifies that they 
are pure and untouched. It needs to be kept in mind that the Arabs were 
very sensitive and touchy in protecting their un-married women. It is 
known that an ostrich may go as far as to sacrifice his life in order to 
protect its eggs. The simile also denotes that these eggs are golden in 
colour. Arab poets often mention the golden complexion of beautiful 
women. The attribute el (yellowish- golden) is very common for them 
for a beloved. I can present examples from classical Arabic literature to 
support all that I have said above; however, I want to contain myself 
from prolonging this explanation. 



33 



From here till verse fifty nine, a dialogue among the dwellers of 
Paradise is cited which will take place when they will be sitting on 
thrones in Paradise. Also evident from this dialogue is their extent of 
happiness for achieving success against combating hindrances for the 
cause of truth in the previous world. Moreover, this dialogue also reflects 
the bliss that will engulf them while thinking that they have been forever 
delivered from death and punishment. 

&j £L? (of) (jolskUi &£\ Sj+> (ON) gjs J (jl js\* jlS 
s\yL (j oT^S ^Iis\S (Oi) ^jki&j* jjfc jlS (of) OjLj^J \h\ liUa^3 ^yj> 
jjy^dJI {y$ c-jSj" J,j Hju ^JSj (0"\) jJi/J Cjj5" oi ( 00 ) t~P?k-\ 

34 ( 0 ^) 6^^*^ c£ ^3 J ./^ ( oA ) 0^" ^ ( oV ) 

A person from among the dwellers of Paradise will thus narrate a story 



33. Thus they will turn to one another questioning. 

34. A speaker from them will say: "I had a friend who used to say: 'Are you 
among those who believe in the Hereafter - when we are dead and turned to 
dust and bones, will we be brought to account?'" He will say: "Take a little 
peep down." So he will look down and see his friend in the very midst of Hell. 
"By the Lord," he will say to him, "you almost ruined me! But for the grace of 
God I would have surely have been among the assailed. Is it not a fact that we 
will never die after our first death neither will we be punished?" 
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of his past to his associates sitting around him: "I had an acquaintance 
who would pose a question to me while being wonder-struck. He would 
ask me if I was also among those who believed in the Hereafter; he 
would inquire from me if I really believed that when people die and 
become mud and bones they would be raised to life again." 

After that he will utter the words 5 j*^= Jsl J* (look what happened to 
him) to his associates. This style is used in the Arabic language to urge 
and stir up someone - much like we say: "go find out; take a peep." What 
he would imply would be: "The day about which that person fought with 
me has arrived; now find out about that person and his whereabouts." 

While uttering the above cited words, he himself will take a peep and 
will find that person in the centre of Hell, as is evident from the words: 
tX£* j ^LfilS. The word tX£> means "middle". Evident from 
these words is the powers of the dwellers of Paradise: while sitting on 
their thrones they would be able to see anyone they want to however far 
he may be and also would be able to talk to him. 

After that, he will condemn that person for trying almost ruining his 
fate, as is evident from the words: ^ i£uxJ J,j X^J oii^P <M 
( v_ / sk?dj|; it was only God's grace that he was able to protect himself 
from his onslaught otherwise he too would have been inflicted by the 
same punishment as him. 

After witnessing that person's fate and his own success, he will leap 
with joy and gleefully declare to his companions: "Have we not been 
delivered forever from the jaws of death and from the pangs of 
punishment." In other words, this is the ^greatest ^of successes^ 
Deliberation on the style of these verses viz J ji\ UiS^ M| Oiill> {y£- Uil 
(joliL j£ Uj reveals that their success would be so far beyond their 
expectations that even after seeing it they would not believe in it and 
would seek the attestation of their companions. 

35 OY) SjLudl J^uiS JLJ (V) (UiiJl j^i j«5 lii b\ 

This is a comment of God on what they said: Real success is the one 
which will be reaped by those people who lived their lives while keeping 
in consideration the Hereafter; it is this target to which every person 
should aspire for. The implication is that even if those who are 
vehemently after the pleasures and lures of this life achieve some success, 
then for how long? At last, they have to die and one day rise before God 



35. Surely that is supreme success. To this end let every one who tries should 
try. 
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to face reward and punishment. So why should they not strive for abiding 
and eternal success instead of going after transient triumphs. 

1^1 \£\ or) c&JllJJ &i Ulllii % o^) ^ji! f^i J.? S$ 5*. diiSf 
36 (iv) ji l^IJ ^ 5} p oi) 6 i& 6 jjlUi 

After a mention of the dwellers of Paradise, this is a mention of the 
humiliation that the dwellers of Hell will suffer. This mention begins by 
a question: People have heard about the favours and pleasures the 
companions of Paradise enjoy; they should speak up if this hospitality is 
better or that of the tree of zaqqum which the companions of Hell will 
encounter. 

The words (jiJUll! Slsi liUiii. Uj. imply that God has made this tree a 
means of trial for the wrongdoers. By using this mention of the tree, they 
made a lot of fun of Hell. This is a reference to the fact that when they 
were told by the Qur'an that in Hell they will be given this tree as food, 
then instead of learning a lesson from this, they started to ridicule it by 
saying: "What a place is this Hell? It has fire and tree and water in it?" It 
is then stated that this tree became a trial for them, and by taking its 
pretence they tried to deny a reality which theyjwill have to face one day. 

The verses jjMllJI J»jjj 14*^ pt&k-\ J*^ J s '- a '- e me 

fact that these people express wonder that what kind of a tree grows in 
fire. The fact of the matter is that the nature of this tree is such that it can 
only grow and nourish in the pit of Hell. The second of these verses 
portray a very eloquent simile. At times a comparison is made with an 
imaginative entity but it is more comprehensible to the mind than tangible 
and observable entities. For example, at times we call a person with an 
unruly appearance and disheveled hair a ghost. Though a ghost is an 
imaginative entity yet every person has some concept of a ghost in his 
mind. Hence the way this comparison will portray such a person seldom 
will any other comparison match it. In a similar manner, here the leaves 
and thorns of the tree of zaqqum are likened to heads of devils. It is as if 
several devils are standing with their heads naked. This comparison is 
imaginary; yet since a horrible concept of devils is found in the minds, 



36. Is this not a better welcome or the zaqqum tree? We have made this tree a 
trial for the unjust. It is a tree that grows in the innermost part of Hell, bearing 
fruit like the heads of devils. They shall feed on it, and with it they shall cram 
their bellies. Then there will be for them a mixture of boiling water. 
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merely listening to it makes the body shudder. 

The verses say that this zaqqum will become the food of the dwellers 
of Hell and so compelled will they be to consume it that they will fill 
their bellies with it. Then in order to swallow and digest it, they will be 
given boiling water to drink. 

37 OA)^t Sj^yt&p 

This zaqqum tree will be given to the dwellers of Hell as the first act of 
their hospitality (nuzul) as is evident from verse sixty two earlier. Once 
they are fed with zaqqum and boiling water, their real abode will be Hell 
where the results of all their deeds will come before them. 

38 ( v) f*,\ST jp or, fi^T^t ^ 

These verses describe the actual reason of their going astray: they did 
not use their sense and reason and, on the contrary, blindly followed their 
forefathers. Their forefathers had gone astray, and they selected to follow 
their ways. When the messengers of God asked them to use their sense 
and reason, and distinguish good from evil, they arrogantly rejected this 
call by saying that should they leave their deities at the behest of a mad 
poet. It is evident from this that blind following is the greatest factor in 
making a person go astray. In this world, the Almighty is testing the 
intellect and the intention of people; for this reason, a person who sends 
his intellect and intention into abeyance will never succeed in this trial. 

3 (W) 

39 (Vt) M SUf % (vr) ^jjI^JI fcflc 

The antecedent of the pronoun in is "the Quraysh". From here, 
the discourse shifts to historical arguments. 

It is stated that the way the Quraysh have gone astray, in a similar way 
many other nations had gone astray earlier and met their fate. This is a 
reference to the nations which were mentioned in detail in the previous 
surahs and which will also be mentioned ahead in this surah. The verses 
state that God sent many warners to them from among them to warn 



37. Then to Hell shall they return. 

38. They found their fathers erring. Then they also ran in their footsteps. 

39. And most before them among the ancients also went astray. And We sent 
Our warners to them. So observe the fate of those who had been warned. Only 
Our true servants remained protected from this fate. 
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them of their wrong behaviour but like the Quraysh they too rejected 
them in their frenzy for blind following their fore-fathers. At last, they 
suffered the same fate which every nation necessarily does once the truth 
is conclusively communicated to it. Only those of God's servants were 
protected from this evil fate whom God's mercy had chosen - the 
implication is that the Prophet (sws) should rest assured that this fate will 
also befall these Quraysh; he should continue to do his work with 
perseverance and consign their matter to God. 



Section III: Verses (75-148) 

In the succeeding verses, the anecdotes of Abraham (sws), Ishmael 
(sws), Isaac (sws), Moses (sws), Aaron (sws), Ilyas (sws), Lot (sws) and 
Jonah (sws) are narrated and at the end of each tale occurs the repetitive 
motif "God has blessed His Messenger with mercy and peace, 
strengthened his propagation mission; this is how God rewards His 
servants who do befitting deeds." It is this motif which, in fact, is the 
summary of these anecdotes as well. 

Till the mention of Aaron (sws) all prophets are cited in the 
chronological order; after that the sequence is based on the attributes of 
each prophet; details of this will be found when the verses are explained. 
In the light of this discussion, readers may now proceed to study the 
verses. 

( v ^) d* lT f ^ ( VA ) cy, (i, 4^- ^yj ( vv ) 6il^ 

^}j£H\ lll^c-i 13 (A^) ji^J-*^ Ij^Uc- ij| (A*) (j^s*l^\ iSyf- \jl 
a^jIj M (At) pAl <_JJL k{j ftU- }\ (Af) IxaV^ aiJLa 5!j (Af) 

(A V) |>4=uig Ui (Al) 5 j-^ _y 4^ (Ao) 5 j-V" 

(jj, (V) jj^jJ^ ipjls (A^) ^-..g.r,. (jl JUS (A A) (j »J r iijJ r lals 

(jwJU jLfeic. ^JjS ("\?) Qjff^-I M ( li=J U (<\N) oy^ls Ml jlil ( L^JT 

jL&HIl31^l3 Iju^" Aj Ijiijla (^V) p^^-i (j ejlilS IjIIIj Ijiji IjJlS (M) OjJ^-*^ 
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^ ^ q ^ ' ^ *■ * ° 

(\") & J ili> 46 (^) oit^ Jj Ji 4**^ <ii 3^3 OA) 6^1^ 

til^ol ji plUM j ejji <jl ^ U jlS lii ^Aj ills 0*M p^Ji- ^"^Uj oU^JLIs 
0*^) (S? (yi ^ oi (j^j> t ^ u ^ j*^ Sr^ ^ eSy ^Jijll 

0*v) p^c- oIIjUj o*"^) 6w!( ^4! Ul* 51 0°) 6ii-^^^ <syf- 
aIIe ^S^Ijj o^) (3i^-\-^s31 ^ tS^-^k »^_/^3 0^) 6^3-*^ t>? 

Jp llL> jJllj (NNV) (J^ys A^kJ ^Usj 5^^" ^*^J^ 0^?J iS 5 "^ J^J 

0>A) p\Jj£Liii J^J^aM tJkUjjjb} (\W) Oi*!!^ vl^l UiftSTj (NM) Oi-JUJi 

t^c. diilf is\ o^) 6jj^3 j>v fx^ 0^) 6g»^ j, 

M 0^) ctt^«£^ o-S J^i 5lj 0^) o^i^i 5^ o^) c*h^\ 

p4=uj 0^°) (j^JQ-i (y^>-\ t^Jj-^J 5jg^ 0^*0 ^ ^j^i 

o^LL^ &\ SUc. Si} o^V) f-fi* 0 n ) oiJj^ pM^T 46j 

H (^^) Oi^j-^* Oij (^) Oii^P* t>? 0 r M 6ii-^-^* 

(j^i^a^ ■ n . fl/lC ' JjJ^S] p£=ulj 

o° ^ ^ f ^ f ) a 0 0 2° \ *■ d 0 

(M^) ^i^si-JLjl 5^ j^i>Uli (M«) 0_ptAl31 dlLiSI &\ s\ (^V^) 5i^>^l 

ji ajJ^ j tSJJ (MV) 5^4^^ cy? 6^ ^1 (^^) ft^jAj &>_$-\ ilisJlS 

(^A) (j^s- ^Hiils Ijlils (^iV) 5 J^?JJ Ji b^Ju-jVj (^1) 

And Noah prayed to Us; Thus how gracious are We in listening to 
prayers! And We delivered him and his people from a mighty scourge 
and made his descendants the sole survivors. And We left on his way a 
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group from the later generations: "Peace be to Noah among all people of 
the world!" Thus do We reward who do deeds in a befitting manner. 
Indeed, he was one of Our believing servants. Then the others We 
drowned. (75-82) 

And to this group belonged Abraham also, when he came to the 
presence of his Lord with a pure heart. When he said to his father and to 
his people: "What are these that you worship? Do you desire false deities 
instead of God? Then what do you think of the Lord of the Universe?" 
So he lifted up his eyes to the stars and said: "I am feeling tired." So his 
people left him and went off. He then stole away to their idols and said to 
them: "Will you not eat? What is it; you do not speak?" Then he struck 
them a heavy blow. So people came running to him. He said: "Would 
you worship that which you have carved with your own hands; It is God 
who created you and all that you make." They said: "Make a building for 
him and cast him into the blazing flames." Thus they tried to plot against 
him: but We abased them all. And he said: "I am going to my Lord; He 
will guide me. Lord! Grant me a righteous son." So We gave him news 
of a steadfast son. (83-101) 

Thus when he reached the age to walk about with him, he said: "My 
son! I dream that I am sacrificing you. So consider what you think." He 
replied: "Father, do as you are being directed. God willing, you shall find 
me steadfast." Thus when they had both consigned themselves to God, 
and Abraham had laid down his son prostrate upon his forehead and We 
called out to him, saying: "Abraham! you have fulfilled your dream." 
Thus do We reward those who do deeds befittingly. This indeed was an 
open trial. And We ransomed him with a great sacrifice. And We left on 
his ways a group from the later generations. Peace be on Abraham! Thus 
do We reward those who do deeds in a befitting manner. Indeed, he was 
one of Our believing servants. And We gave him glad tidings of Isaac, a 
prophet from among the righteous. And We blessed him and Isaac both. 
And among their offspring are those who do deeds in a befitting manner 
and others who clearly sin against their souls. (102-113) 

And We showed favour to Moses and to Aaron and delivered them and 
all their people from a mighty calamity. And We helped them; and so 
they became victorious. And We gave them a Glorious Book and guided 
them to the straight path. And We left on their ways a group from the 
later generations. Peace be on Moses and Aaron! Thus do We reward 
those who do deeds befittingly. Indeed, both of them were from among 
Our believing servants. (114-122) 

And Ilyas too was from among the messengers when he said to this 
people: "Have you no fear? Do you invoke Ba'l and forsake the best of 
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Creators? - God Who is your Lord and the Lord of your forefathers." 
But they rejected him, and will thus be among those seized. Not so 
God's servants. And We left on their ways a group from the later 
generations. Peace be on Ilyas and his followers! Thus do We reward 
those who do deeds befittingly. Indeed, he was from among Our 
believing servants. (123-132) 

And indeed Lot was also among the messengers when We delivered 
him and all his kinsfolk, except for an old woman who was among those 
who stayed behind. Then We destroyed others. And you pass by their 
settlements morning and evening; so do you not understand? (133-138) 

And indeed Jonah was also among the messengers. Recall when he 
fled to a laden ship. Thus lots were cast and he was pushed away. Thus a 
fish swallowed him and was blameworthy of rebuke. So had he not been 
among those who extol the Lord he would have remained in its belly till 
the Day of Resurrection. We thus placed him on dry land and he was 
exhausted and caused a creeper tree to grow over him. And We sent him 
to a nation a hundred thousand strong in fact even more. Thus they 
professed faith in him; so We let them benefit from pleasures for awhile. 
(139-148) 

Explanation 

40 (Vo) c^J^s^S\ ^juIs UiSlj jJlSj 

This is a reference to the supplication made by Noah (sws) before his 
Lord when after a very long time of preaching to his people he had lost 
hope in they embracing faith. It has been mentioned in verses 117 and 
118 of Surah Shu'ara' earlier. In Surah Nuh, his invocation is mentioned 
in detail. Its last words are as follows: 

iisiit (jJufu oi <i^i dp m 46 y 3^3 

(W-n :V\) Ijllf Ij^lS fyjft ij 

And Noah said: "O Lord! Leave not one of these disbelievers in the 
land. If You spare them, they will mislead Your servants and will 
beget none but sinners and disbelievers." (71:26-27) 

This invocation was made by Noah (sws) when he had exhausted all 
his energy. Hence, his pleading was answered by God forthwith. Thus all 
except those who professed faith in him were drowned, In Surah Nuh, 



40. And Noah prayed to Us; Thus how gracious are We in listening to prayers! 
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the fate of these wretched people is stated in the following words: 

Because of their misdeeds they were drowned; then were cast into a 
great Fire. And they found none to help them against Allah. (71:25) 

The verse under discussion is meant to assure the Prophet (sws) and his 
companions; they should bear adverse circumstances with patience; God 
is not unaware of their supplications and untiring efforts; when the truth 
is conclusively delivered to his people, he will see how the help of God 
appears and how his enemies are routed. 

The verses state that the Almighty protected Noah (sws) and his 
companions from the great calamity with which all of his people were 
afflicted. The word JaI refers to all his family and clan who had 
embraced faith. Though this word can also refer to the followers of a 
person, yet it seems that only a few from among the progeny of Noah 
(sws) professed faith in him, and it was these who remained alive after 
the deluge and the world was populated through them later. All others 
were drowned because of their rebelliousness. 

42 (VA) fa j. <ulc USjj 

In this sentence, a governing noun (muddf) and the object of the verb 
Uyjj is suppressed as per the linguistic principles of Arabic. If this 
suppression is accounted for, the whole sentence would be: "We left on 
his ways a group from among the later generations." This is an allusion 
to the success of his preaching mission: in spite of the animosity of his 
enemies, the Almighty made his propagation flourish; amongst the later 
generations came those who furthered this cause and his enemies were 
exterminated. 

This verse too gives glad tidings to the Prophet (sws) that the Almighty 
will cause his preaching mission to grow and spread, it will persist in 
later generations and those who are opposing him today will be routed 
such that no one will remain to even take their name. 



41. And We delivered him and his people from a mighty scourge and made 
his descendants the sole survivors. 

42. And We left on his way a group from the later generations. 
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43 (A^) lll^i p (A^) O^pl 

These verses praise and laud Noah (sws) and also give glad tidings to 
him regarding his success in this world and the next: the status he has 
achieved in this world was not achieved by anyone before. He stands 
unrivalled in this regard. 

The words i^J^2\ <£yf- dJJlS' l!| declare the fact that this matter is not 
merely specific to Noah (sws); on the contrary, God always dealt in this 
way with those who befittingly conducted themselves and in future also 
He will deal with such people in this manner. This blessing is not 
specific to a person; it is rather specific to a quality of a person: those 
who conduct themselves with ihsdn will be rewarded in this way by God. 
The word ihsdn has been explained at many places in this exegesis. It 
means to follow the directives of God with full sincerity. 

In the expression Oi^jUl taUc- ^? £>i the word is in its complete 
meaning. This expression is also meant to praise and laud Noah (sws) 
and means: he indeed was among those of our people who well and truly 
believed. The implication is that those who lay claim to faith and take to 
preaching they should try to follow this exemplary attitude. This is the 
real requirement of faith. People who in this manner well and truly 
believe in fact conduct themselves with ihsdn. For such people is the 
blessed status which Noah (sws) was able to acquire. 

The verse j>-i\ llSJcl p means that the Almighty sifted out those who 
had this quality of ihsdn in them; the rest were drowned by Him. This is 
the very purpose of creating this world: God will sift from it those who 
have this quality in them; the rest will be cast into Hell like waste 
material. 

44 (Af) f-&\jiS t^-^ Oij 

After Noah (sws), the most celebrated prophet and messenger of God 
is Abraham (sws). About the latter it is said that he belongs to the same 
group and category as Noah (sws). Precisely the same preaching call was 
given by Abraham (sws) to his nation as the one given by Noah (sws) to 



43. "Peace be to Noah among all people of the world!" Thus do We reward 
who do deeds in a befitting manner. Indeed, he was one of Our believing 
servants. Then the others We drowned. 

44. And to this group belonged Abraham also. 
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his nation, and both exhibited the same level of faith and sincerity for the 
cause of God. In verse 78 above it was said that the Almighty left a 
group of people among the later generations on the way of Noah (sws). 
The reference here is to Abraham (sws) and his followers. Abraham 
(sws) preached and followed the way of Noah (sws). It may be kept in 
mind here that the way of all prophets of God is the same and that is the 
way of Islam. This issue has already been explained at an appropriate 
place of this exegesis. 

Here it also needs to be kept in consideration that according to the 
Talmud, Abraham (sws) was instructed and trained by Noah (sws). 
Though I am not convinced of this; however, if this claim is considered 
to be true then this can be counted as another aspect which make 
Abraham (sws) among the group and category of Noah (sws). 

45 (At) jo-ji-^ V*-^? M 

This verse expresses the total devotion and dedication as well as the 
perfect and complete sincerity of Abraham (sws) towards God. The 
expression ^AL t_JJ refers to a heart which is totally free of the ailments 
of polytheism and hypocrisy. It is stated in Surah Shu'ara': il^ M ^ 
(hS-hh :H) pAL t_JJL Zh\ Ji °y> Mi (Bear in mind the day whereon 

neither wealth nor children will avail; only they will succeed who bring 
forth to God with a clean heart, (26:88-89)). In other words, this verse 
refers to the fact that neither will there be any ailment of polytheism or 
hypocrisy in them nor will their allegiance be divided; on the contrary, 
their hearts will be free from all types of contamination and all their love 
and obedience will be for One God. 



In order to describe Abraham's devotion and utmost sincerity to God 
and commitment to tawhid, this verse refers to the call that he gave to his 
father and nation. 

The words 5 j^4*^ ^ signify humiliation and rebuke. In other words, 
he rebuked them by asking them what kind of baseless things they are 
worshipping. 

The word 6ua5 means something which is false and baseless. In other 
words, the verse actually means: do they falsely and wrongly go after 



45. When he came to the presence of his Lord with a pure heart. 

46. When he said to his father and to his people: "What are these that you 
worship? Do you desire false deities instead of God? 
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other deities besides God? 



47 (AV) OiJUJl 4^ ^=&> & 

This short sentence encompasses very profound meanings. The 
implication is that if these people are desirous of other deities besides 
God, then what exactly is their estimation of God? Are they under the 
false estimation that God alone is powerless to cater for their needs and 
to protect them? Is He unable to administer this world independently and 
that is why they are after finding helpers for him? Are they under the 
false impression that God cannot be aware of every part of this world 
and of the circumstances of every person and hence in order to make 
Himself aware of this information He needs the help of other means and 
sources? Have they lost hope in His justice and mercy so that they have 
concocted some intercessors who will help them in procuring His justice 
and mercy? The implication is that unless a person has all these bad 
estimations about God he can never be as shameful as to tolerate partners 
with Him. And if a person has such a bad estimation about God, then he 
should remember that, God forbid, the Almighty is not devoid of honour 
and self-esteem so that He will put up with the interference of everyone 
in His Being and kingdom. On the contrary, He is powerful and strong 
and has a deep sense of honour; thus, He will cast into Hell all those who 
claim to be His partners in His kingdom or make others His associates. 

lii 0') Cf.y°^ !$S^ (^) j*^" lii (^) ^J^^ <3 *Lr^ ^Jals 

48 (^) ^> juSc. \y} 5 &z ^ ^ (^) 6 X^" ^ 

It seems that the above referred to speech was made by Abraham (sws) 
at some eventful occasion in the worship place. After that he made a plan 
to make evident to his people the baselessness of their idols. The way he 
adopted for this was that when the event ended at night and people 
started to leave the place, he cast a glance on the stars as if he wanted to 
estimate the time and also informed the people that he was feeling tired. 
People thought that since it was late at night and this young man was 
tired after a whole day's outing, he did not want to go back to his house 



47. Then what do you think of the Lord of the Universe?" 

48. So he lifted up his eyes to the stars and said: "I am feeling tired." So his 
people left him and went off. He then stole away to their idols and said to them: 
"Will you not eat? What is it; you do not speak?" Then he struck them a heavy 
blow. 
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at that time and wanted to spend the night at the place of worship. This 
was quite a trivial issue; hence they left him and went to their homes. 
When Abraham (sws) was all alone, he secretly crept to the room where 
the idols were kept. At first, he made sarcastic remarks before them: why 
are you not eating the food placed before you? And why are you so 
silent? Why don't you speak up? After that, he struck them powerfully 
and smashed them to pieces. At another place in the Qur'an it is said that 
he smashed all except the biggest idol. Surah Anbiya' points out the 
reason for this. 

This is a simple portrayal of the whole incident that is evident from the 
Qur'an. However, our exegetes, God knows why, have cited certain 
narratives while discussing this incident evident from which is that 
Abraham (sws) had lied on this occasion and was also guilty of believing 
that the stars had some powers per se. 

If Abraham (sws) cast a look at the stars, it was not because he had 
such a belief; he only wanted to estimate the time. Until watches were 
invented, people observed the stars at night and the sun in the day to 
calculate time. Just as today, every person instinctively looks at his 
watch to find out the time, in olden times they would look up to the sky 
for this purpose. It was for this very purpose that Abraham (sws) had 
looked up to the sky. It had nothing to do with superstition of star- 
worshippers or the powers of stars. 

Similarly, his words IjLi. j,\ do not reflect a lie. In the Arabic language, 
the word ^LJLl refers to "a sick person" as well as "a tired person". If a 
discourse is not well-knitted, it is also called In this very surah 



ahead, while discussing the Prophet Jonah (sws) it is stated: 
(Mo :rv) LjlI 'Jcj (We thus placed him on dry land while he was worn 
out, (37:145)). Obviously, here this word is used to mean "one who is 
weak and feeble." It is indicated earlier that the occasion was of some 
festivity in the worship place. On such occasions, every person gets tired 
and feels weak to some extent. Abraham (sws) felt this as well and since 
he wanted to spend the night in the worship place he, by glancing at the 
sky and uttering these words, gave this impression to the guards and 
keepers that because of tiredness and because of the fact that it was late 
at night he did not want to go back to his home and wanted to spend the 
night there. In this manner, though he used double-meaning words to 
spend the night there as a result of which the guards were led to believe 
him these words can in no way be considered as a lie or reflecting some 
evil belief. Such examples of double-meaning words can be seen in the 
previous pages of this exegesis. 
The words ^ _^jJ> ils. ^Jj-S portray the response of the guards and those 
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in charge. They gathered from the style and words of Abraham (sws) that 
the young man was weary and since it was late at night, he did not want to 
go home. They regarded this wish to be absolutely harmless; hence they 
did not interfere in it and leaving him alone went back to their homes. 

Consider next the portion °^40j Ji ^Jy. The verbal noun o^jj means to 
secretly and furtively go to or arrive at some place. It is thus evident 
from this word that he made his move when he thought that the guards 
had fallen a sleep. He then secretly crept to the place where the idols 
were kept. , 

The words dy^£ ^ ^ 6jJ^ *\ JLiLs show that at first he uttered 
some sarcastic remarks: Why don't you eat these delicious meals and 
desserts? Why are you so quiet? Why don't you speak up? It is evident 
from these remarks that at the time when Abraham (sws) made his move 
he was not worried at all; in fact, he was in a very jolly mood that he has 
been provided with a very opportune moment to entertain these Gods 
and that his scheme was successful. 

The construction of the sentence oi~^ ^°j^> p-fe-^ £jy ls actually 
owJU ^'jto °^JzA Hence, an accurate translation of this verse 

would be: "He pounced on them to strike them with a mighty blow." The 
word is used for the right hand, and since the blow struck by the 
right hand is hefty, here it is used to connote a mighty blow. 

49 (U) ^JiljiillS 

Here a part of the whole account is suppressed that can understood in 
the light of what is mentioned in Surah Anbiya'. When Abraham (sws) 
broke the idols, no one came to know of it at that time. Later, when the 
guards were informed of the incident, they cast the blame on Abraham 
(sws). They formed this opinion because they had heard him censure the 
idols, and had also sounded a warning that he will make a scheme 
against them. As a result, everyone came running to Abraham (sws) and 
started investigating him. At first, he made fun of the people and while 
pointing to the big idol retorted that it is he who must have done all this. 
At the same time, to make them realize their foolishness asked them to 
inquire from the idols what has struck them instead of inquiring from 
him; if they cannot subvert a calamity that struck them nor describe it, 
then what good are they? This argument by Abraham (sws) initially 
made them feel embarrassed but later emotional frenzy got the better of 
them and they replied that how can they ask their idols when Abraham 



49. So people came running to him. 
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knows that they cannot speak. Abraham (sws) then rebuked and 
admonished them on this confession of theirs. At this, they got angry and 
conspired to burn Abraham (sws). However, the Almighty did not let 
them succeed in their evil designs. 

50 (^1) OjlJiS Uj li-a.fl.U- 2js\j (<\o) (jj^ci U Ojil^i jll 

Abraham (sws) rebuked his people in this manner when he had 
conclusively delivered the truth to them, as indicated earlier. He cried out 
to them: O wretched people, you worship idols that you carve out 
yourselves from wood and stone. God is worshipped because He created 
all of us; but such is your foolishness that you are worshipping what you 
have created from your very hands; in other words, you are the creators of 
your own creator; you should bear in mind that it is God who has created 
you as well as the wood and stones from which you carve out your idols 
and He has also created the jinn and angels whose statues you carve out. 

Some scholastics have argued that the words 5 Uj refer to the fact 
that God is also the creator of the deeds and actions of people. This 
interpretation from the verse is absolutely against the context and 
occasion. I have explained its true interpretation; hence, no need is left 
for its refutation. 

After this clear opposition by Abraham (sws), those in charge of the 
worship place took a decision to burn him in fire; however, instead of 
executing this plan openly, they tried to do it through a secret scheme. 
This is evident from the words \xS ^ Ijiljll (so they tried to scheme 
against him). The reason that they went for this covert scheme could be 
to not let Abraham (sws) escape and it could also be that his family 
would not cause any impediment in its execution. In tribal societies, 
tribal support has great significance. Thus it was precisely because of 
this reason that for a certain period of time the Quraysh were hesitant in 
openly adopting any aggression against Muhammad (sws). 

It is difficult to answer what actual scheme they adopted against 
Abraham (sws). There is nothing in the Qur'an and the Torah that can 
help us in finding a definite answer to this question. What best can be 



50. He said: "Would you worship that which you have carved with your own 
hands; God who created you and all that you make." 

51. They said: "Make a building for him and cast him into the blazing 
flames." Thus they tried to plot against him: but We abased them all. 
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gathered from the verses is that the priests of the temple schemed to 
deceptively lure Abraham (sws) to the place where a great fire had been 
lit up and he be cast into it. From other places of the Qur'an, it is evident 
that Abraham (sws) was cast into the fire but God's power and mercy 
protected him from it and the scheme of his enemies was aborted. 

After this incident, Abraham (sws) lost hope in his people professing 
faith and decided to migrate from there. The decision of migration is a 
very important decision. This is because a prophet has to decide to sever 
his connection from his environment and enter into a new one - and it 
cannot be known if this new environment is conducive to him. For this 
reason in this cause he reposes all his trust and faith in the help and 
support of God. The word ^j-j^ reflects his confidence that though he 
does not know what the future has in store for him but he is hopeful that 
God will guide him; it is his promise that those who strive in His cause 
are guided by Him. 



53 0") Oi^T^^ iy? <J '-r** 

Once a person severs his relationship with his relatives, family and tribe 
his greatest need is good companions. Thus, while migrating, Abraham 
(sws) prayed to God to grant him good companions in place of these evil 
ones. In my opinion, this prayer of Abraham (sws) does not merely relate 
to righteous offspring; it also relates to good companions and supporters. 
Pious offspring are the foremost companions among such a group. 

The Almighty accepted this prayer and gave him glad tidings of a son. 
It is quite obvious that the son referred to here is Ishmael (sws). Some of 
the reasons for this inference are very evident: 

Firstly, he was the sole child of Abraham (sws) for which he prayed to 
God. Regarding Isaac (sws) I have already explained at an appropriate 
place that Abraham (sws) never prayed for him; he was granted to him as 
a reward for Ishmael' s sacrifice. 

Secondly, the succeeding verses mention his sacrifice and Abraham 



52. And he said: "I am going to my Lord; He will guide me. 

53. Lord! Grant me a righteous son." 

54. So We gave him news of a steadfast son. 



Surah Saffat 35 

(sws) sacrificed him and not Isaac (sws). The interpolations made by the 
Jews in this incident have been exposed by my mentor Imam Hamld al- 
Dln Farahl in his book: FT man huwa al-dhabih (Which of Abraham's 
son was Sacrificed?) Those interested can consult this book. 

Thirdly, the verse mentions the word lAs- as a quality of this son. This 
quality signifies his steadfastness and fortitude that he showed before the 
knife of his father. It was a result of this behaviour that the Almighty 
conferred the titles of ji^l S^=> (true to his promises) and^li (patient) 
and lA^~ (steadfast) upon him. 

It may also be noted that the Qur'an mentions precisely the same 
quality of Li*- f° r Abraham (sws). It is evident from this that Ishmael 
(sws) was the most prominent manifestation of his father's qualities. 

t> <Sj> ^ °J=^ (Jl i\ (ji tst ^ ^ i>"^ ^* ^ ^ 

55 (VS) &\ t\l, o] Jip U Jill 

The word JlI refers to the age in which a child starts to run and walk 
about. The verse states that when the son entered the age of walking and 
running about his father, a dream was seen by his father. In this dream, 
he saw that God was directing him to sacrifice his son for Him. It has 
been indicated earlier that Abraham (sws) was rewarded with Ishmael 
(sws) as a result of his prayer at the time when he had migrated from his 
family and people to another country. The only thing that was a means of 
assurance to him in this alien land was this sole son. Till that time, his 
son was in the age of walking about his father and helping him in his 
chores. It is evident from the Torah that at that time he was thirteen years 
old. Every one can see that at this age a son is loved the most by his 
father. Readers can see how tough a trial this was. However, no person 
can be truly perfect in his faithfulness to God unless he is ready to 
prepare to sacrifice the most beloved thing for God's cause. For this 
reason, Abraham (sws) was put through this trial. Though this directive 
was given to him in a dream and what is said in a dream needs to be 
interpreted and if Abraham (sws) wanted he could have interpreted this 
dream, yet this true and sincere person instead of interpreting the dream 
embarked upon obeying exactly, what he was shown. 

The words <Sy ISU J&U dA^-il J I <£j\ j\ U JlS show that the 



55. Thus when he reached the age to walk about with him, he said: "My son! 
I dream that I am sacrificing you. So consider what you think." He replied: 
"Father, do as you are being directed. God willing, you shall find me steadfast." 
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first step that he took in this regard was to assess the courage of his son. 
He informed him that he was seeing a dream in which he was 
slaughtering him; he further asked him of his opinion on this dream. It is 
evident from the style of the verse that Abraham (sws) saw this, dream 
more than once. Had he seen it just once the words tUUI j cJitj were 
more appropriate. Abraham (sws) also explained that though he saw this 
dream more than once, yet it was still a dream so that the whole matter is 
evident to Ishmael (sws). It seems that he had full faith in Ishmael's 
intellect and understanding. He was hopeful that his intellect will help 
him reach the right the decision in this regard. 

It is evident from the words \a iiil t\l ol ci^W^ ^ J*^ ^ 
j^j^ULJI that Ishmael (sws) understood this dream to be a directive of 
God and not a mere vision and replied forthwith that his father should 
obey it without any hesitation and rest assured that he himself was ready 
for it; his father will find him fully steadfast. 

This verse depicts the actual act of sacrifice. The word jiill means to 
submit oneself to God. In other words, both the father and the son got 
ready for the test. The father took out a knife to slaughter his son and the 
son submitted himself for sacrifice. The words imply that the father 
prostrated his son before him on his forehead. Some people are of the 
opinion that Abraham (sws) took this measure to avoid eye-contact with 
his beloved son while slaughtering so that any feeling of sympathy may 
not impede the process. Yet in my opinion this interpretation is not 
correct. A father who is prepared to slaughter his sole and beloved son 
does not need such assurances. In my opinion, the reason for this was 
that he wanted to sacrifice his son while the latter was in the state of 
prostration; for this reason, he laid him on his forehead. The posture of 
prostration is the most likeable in Islam viz a viz proximity to God. At 
another place, the words used are: :M) (bow down in 

prostration and draw near your Lord, (96:19)). This status of the posture 
of prostration is acknowledged by earlier religions as well. It may be 
noted that this incident happened when the House of God had not been 
built and there was no prescribed direction for praying. Had there been a 
prescribed direction, Abraham (sws) may have prostrated his son 
towards it the way we do so when we sacrifice animals. 



56. Thus when they had both consigned themselves to God, and Abraham had 
laid down his son prostrate upon his forehead. 
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57 (VO) ^yf <tyj& cJlvtf II (VI) ^Js^iU it dI^S\Ij 

As Abraham (sws) was about to slaughter Ishmael (sws), the Almighty 
called out to him and said that he had made his dream come true and the 
success he has achieved in this trial is a reward of his befitting behaviour 
and sincere attitude. It is in this manner that the Almighty grants success 
to such servants of His in various trials. 

It has been indicated earlier that whatever is shown in a dream requires 
interpretation. The purpose of this dream shown to Abraham (sws) was 
to ask him to dedicate his son to the service of God; the purpose was not 
that he actually slaughters him. Thus when he got prepared to sacrifice 
his son, the real purpose of the dream was fulfilled. So the Almighty 
gave him the glad tidings that the purpose of the dream has been 
fulfilled; nothing further is required. People who have inferred from this 
that the Almighty abrogated His own directive before it was carried out 
have gone to uncalled for limits. In the wake of the correct interpretation 
of the verse, refutation of this view is not needed. 

It is evident from the words i^J^2\ <jyf- SiJS that people who try to 
fulfill all the directives of God in a befitting manner and in a way that 
they should be really fulfilled are bestowed with big success by Him in 
great trials and also the eternal kingdom of Paradise as a reward. On the 
other hand, people who adopt an escapist policy towards religion 
gradually lose the ability to face the trials of God. The result of this is 
that the doors of success in the Hereafter are closed to them. 

The Almighty has praised Abraham (sws) in this verse for his success: 
the trial was not trivial; it was a great one. Abraham (sws) came out of it 
in flying colours. A trial which is regarded to be great by the Almighty 
Himself is undoubtedly great. And if Abraham (sws) succeeded in this 
trial in such a manner that God Himself lauded him by the majestic 
words Uj^Jl cJjui IS (you have fulfilled your dream), then there can be 
no doubt about the fact that no greater a trial ever took place on this earth 
and no greater a success was achieved by anyone than Abraham (sws). 



57. And We called out to him, saying: "Abraham! You have fulfilled your 
dream." Thus do We reward those who do deeds befittingly. 

58. This indeed was an open trial. 
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59 ( VV) p^kc- ^ Jo olLllj 

The verse states: We ransomed Ishmael (sws) through a great sacrifice. 
This is a reference to the fact that the Almighty directed Abraham (sws) 
to slaughter a ram in place of his son and this act of slaughter will be 
commemorated as a great sacrifice offered by all generations to come. It 
is this sacrifice which by being included in the rituals of hajj is being 
continuously offered from the times of Abraham (sws) till today and will 
continue to be offered till the Day of Judgement. Here, it may be kept in 
mind that though the ritual of animal sacrifice is found in all ancient 
religions starting from Adam (sws), yet no sacrifice has assumed such 
significant and universal status as this Abrahamic sacrifice. 

60 (VA)5^ ^^tf^Sj 

This is a repetitive verse. Previously it occurred at the end of Noah's 
anecdote. It has been explained that amongst earlier generations the 
Almighty kept a group steadfast on the teachings of Abraham (sws). In 
Surah Shu'ara the following prayer of Abraham (sws") was mentioned: 
(At :H) '-£j±H\ (j 5^4 J tS**?\'i (Lord! Grant me an abiding 

remembrance among later generations, (26:84)). The Almighty accepted 
this prayer and granted him eternal fame that stands unparalleled in 
history. 

This is an independent sentence: may peace and blessings be on 
Abraham (sws) in this world and in the next for his truthfulness and 
sincerity. The word f ^yJL is not defined by the article Jl to express its 
majesty. 

The word dUjo (in this manner) points to the peace and blessings 
mentioned in the previous verse. The verse states that the Almighty in 
this manner confers peace and blessings to His servants who are sincere 
and act in a befitting manner. 



59. And We ransomed him with a great sacrifice. 

60. And We left on his ways a group from the later generations. 

61. Peace be on Abraham! 

62. Thus do We reward those who do deeds befittingly. 
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The word is in its complete meaning. Thus the verse would 

mean: "Indeed Abraham was from among our thorough believers." 
Evident from this is the essence of faith: it is one which has the spirit of 
sincerity and thoroughness in it - one whose example was presented by 
Abraham (sws). Not every faith to which a person lays claim to is worthy 
in the eyes of God. 

As reward for success in this trial, the Almighty gave Abraham (sws) 
the glad tidings of his second son - Isaac (sws). While giving these glad 
tidings to him, the Almighty also stated that the son would be from 
among the righteous and that He will confer the status of prophethood on 
him. The reason that these traits of a new son were mentioned with his 
glad tidings was that the mere birth of another son was of no significance 
to Abraham (sws). After Ishmael (sws) his thirst for a child had been 
quenched. Thus it is evident from the Torah that when he was given the 
glad tidings of the birth of Isaac (sws), he is reported to have said: "I 
wish only Ishmael continues to live in your presence." However, what 
could really constitute glad tidings for him was the mention of a son who 
would not only be righteous but also be a prophet of God. 

It is evident from this discussion that the story concocted by the Jews 
that it was Isaac (sws) who was offered for sacrifice by Abraham (sws) is 
totally baseless. He was born after the incident of sacrifice. He was not 
the one offered for sacrifice; rather he was the son who was given to 
Abraham (sws) as reward for offering a sacrifice. 

) A.,M.a?J jJU^3 Cy^~ ^ "3 (3^-3 3 =n ~^'^- L^J ^J^J 

The antecedent of the genitive pronoun in aIIc- is Ishmael (sws). Those 
who regard this antecedent to be Abraham (sws) have grossly erred in 
their interpretation. Has this been the case, then the word U^sSo (the 
progeny of both) should have been: (his progeny). This is because 



63. Indeed, He was one of Our believing servants. 

64. And We gave him glad tidings of Isaac, a prophet from among the 
righteous. 

65. And We blessed him and Isaac both. And among their offspring are those 
who do deeds in a befitting manner and others who clearly sinned against their 
souls. 
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Isaac (sws) is not parallel to Abraham (sws) but from among his 
progeny. 

The verse states that the Almighty blessed both Ishmael (sws) and 
Isaac (sws). The progeny of both prospered and multiplied. Among their 
progeny, some are righteous and sincere believers like their fathers and 
some while totally deviating from their path are inflicted with polytheism 
and disbelief and in this manner have become among those who openly 
wrong their souls. It is as if both the Ishmaelites and the Israelites are 
reminded at a very opportune time of their great ancestors and of the way 
they should adopt and of the way they have actually deviated to. 

Here a grammatical question does arise: What began with the 
conditional clause c&f*^. ^ (Thus when they had both 

consigned themselves to God) is continuing till this verse; so what is the 
answer to the conditional particle needs to: llj (when)? It has been 
explained many times in this exegesis that at times the answer to 
conditional clauses like this is suppressed and the intensity of the tone of 
the speaker is reflected by this suppression. This suppression is employed 
at instances where such is the nature of the answer that words are unable 
to express their intensity. A clear example of this is coming up in^Surah 
Zumar: jlsj I^JjI ^LSixij \ajj\s>- lij. JL>- \y>j ji 
(Vr :Y"\) (jjjJli- lijliols jl^alLc. 1«sj>>- (And those who feared their 
Lord shall be led in throngs to Paradise. Until when they draw near it and 
its gates will be opened, and its keepers will say to them: "Peace be to 
you! Be happy; enter it forever." (39: 73)) It can be seen that in this verse 
too the answer to the conditional statement: Until when they draw near it 
... is suppressed. This suppression is evident from the intensity of the 
discourse. Similar is the case with the verse under discussion. Words are 
unable to express the intensity of the suppressed part. However, the 
suppression is self-evident: when the father and the son in order to please 
the Almighty took this step, one should imagine how many great 
blessings of God they became worthy of. 



The most celebrated of messengers of God after Abraham (sws) were 
Moses (sws) and Aaron (sws) who became the pioneers of a great 



66. And We showed favour to Moses and to Aaron and delivered them and 
all their people from a mighty calamity. And We helped them; so they became 
victorious. 



Surah Saffat 41 

ummah after defeating a powerful enemy and the shari'ah which they 
brought reigned over a large area for a long period of time. It is stated 
that the Almighty blessed Moses (sws) and Aaron (sws) with the 
guidance of the shari'ah and delivered them and their people: the 
Israelites from a huge burden - slavery of the Pharaoh and helped them. 

As a result, they triumphed. The word ^LaU^ points to the triumphs 

notched up by the Israelites as a nation when they migrated from Egypt. 



j^Jllill JSV^all UiUjliJ (\W) 6%^.^ CJ6^S\ UitflSTj 

The expressions CJc£S\ and CJG&1\ have the same 

meaning. They refer to the Torah. Before it, the Almighty never gave the 
shari'ah to any ummah in the form of a clear book. People were taught 
orally. The Torah has the distinction of being composed of the shari'ah 
in the form of an arranged and clear book. 

Though the Torah was formally only revealed to Moses (sws), yet 
since Aaron (sws) was made a co-messenger with him the verse ascribes 
the Torah to Aaron (sws) as well. About both of them, it is stated that the 
Almighty guided them to the straight path. This mention also secondarily 
refutes the blames cast by the Jews on Aaron (sws) and which have been 
referred to at an appropriate place in this exegesis. 

The above verses are repetitive and thus occur earlier as well where 
every part has been fully explained. The implication is that after these 
two messengers, people continued to follow their ways; God sent His 
mercy and blessings on them and their enemies were humiliated; it is in 
this manner that the Almighty rewards those of His servants who are 
sincere and befittingly practice religion. In other words, even if today 
there are such people, they too will be entitled to God's mercy and 
blessings and God will grant permanence to their ways. Moreover, 
bearers of their message will be born and their name will shine in the 
annals of history. 

Till these verses, celebrated prophets of God and their achievements 



67. And We gave them a Glorious Book and guided them to the straight path. 

68. And We left on their ways a group from the later generations. Peace be on 
Moses and Aaron! Thus do We reward those who do deeds befittingly. Indeed, 
both of them were from among Our believing servants. 
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have been mentioned, and they were mentioned in a chronological 
sequence. In the succeeding verses, the prophets Ilyas (sws), Lot (sws) 
and Jonah (sws) are briefly mentioned. 

The Prophet Ilyas is called Elijah in the Torah and he lived around 789 
BC. In verse 85 of Surah An 'am, his name is mentioned along with 
Zakariyya (sws), John the Baptist (sws) and Jonah (sws). It is evident 
from this that he had the same attributes as these prophets. Some people 
think that Ilyas (sws) is actually IdrTs (sws); however, this view is not 
correct. IdrTs (sws) is mentioned in the Qur'an by his own name. 

Lot (sws) is a relative of Abraham (sws) and was trained and instructed 
by him. Both belong to the same era. 

Jonah (sws) is mentioned in detail in Surah Yiinus and Surah Anbiya'. 
Overwhelmed by his sense of honour for the truth, he migrated from his 
people before he was granted permission by God; at this, he was 
punished and he went back to his people. After that, he called upon them 
to embrace faith which all of them did. 

The purpose of mentioning these prophets is the same for which 
prophets prior to them were mentioned. Though these prophets were not 
able to acquire the same might and power as Noah (sws), Abraham (sws) 
and Moses (sws) and they had to work in an alien environment yet God 
furthered their work as well and after them their preaching and their 
practices continued to survive. The importance of Jonah (sws) being 
mentioned in the end is meant to convey a special message: hastiness for 
the cause of disseminating the truth even if it is caused by one's sense of 
honour for the truth is not allowed to a prophet; he should keep doing his 
work with patience and perseverance. It is only God Who knows when a 
nation has become bereft of the potential to accept faith and no further 
time should be granted to it. 

Ba'l is the name of the deity worshipped by the people of Ilyas. It 
seems quite probable that the city of Ba'balak was named after it because 
bak is the shortened form of Bakkah which means "city". Ilyas called to 
him people thus: "O Wretched people! While leaving aside Allah, the 
Best of Creators Who is your Lord and of your forefathers, you worship 



69, 



69. And Ilyas too was from among the messengers when he said to this 
people: "Have you no fear? Do you invoke Ba'l and forsake the best of 
Creators? - God Who is your Lord and the Lord of your forefathers." 
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Ba'l." The expression shows that not only is God their creator; He is the 
best of Creators; He created them and blessed them with all abilities of 
head and heart; it is He alone Who is nourishing them; He is their Lord 
and of all their ancestors; so what is the reason of leaving him and 
worshipping Ba'l? Does he have a role in creating and nourishing them? 

The verse states that his people rejected him as a result of which all of 
these rejecters will be presented before God as sinners. Only those will 
not suffer this fate who the Almighty chose for His worship, and those 
who professed faith in Ilyas (sws). 

71 (\tt) ^ ■ J »$\ £ US^3 

This is the repetitive verse which occurs after every prophetic 
anecdote. The implication is that those who opposed Ilyas (sws) were 
forgotten by posterity but God made their name and message live on. 

o o 

The word J} is the plural of ^t^l and refers to all their progeny 
and followers. In the Arabic language, such plurals refer to all 
components and corollaries of the noun they signify. The Qur'an has 
used the plural c&^jj^ of the word jyo on similar lines. Evident from 
this is that the blessings and mercy received by a prophet also extend to 
his true followers. 

The verse (j^J^\ iSyf <lft&\l\ has already been explained. Its repetitive 
occurrence is meant to point to the fact that it refers to an established 
practice of God. God makes the name of such people endure who display 
such faith and virtuosity, and those who oppose such people are 
forgotten by later generations. 

(X^iaji J, % Of*-) c**£\ *i*l3 H Off) o&^ifis usj 5lj 

jllUj (\rv) o^r^ p+jfe 6 f^i) 0 n ) & ^°J* ft Of °) 



70. But they rejected him, and will thus be among those seized. Not so God's 
servants. 

71. And We left on their ways a group from the later generations. 

72. Peace be on Ilyas and his followers! Thus do We reward those who do 
deeds befittingly. Indeed, he was from among Our believing servants. 
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This is a reference to the account of Lot (sws) and his people. It is 
stated that he too was from among the messengers of God; his people 
also denied him as a result of which the Almighty delivered him and all 
his relatives who professed faith in him from torment, and all the rest 
were destroyed. One of his family was his old wife who was among 
those who were left behind with his nation because she had deprived 
herself of faith; so she was destroyed with the rest. This is because 
merely being a relative of a prophet is of no avail; what is of avail is faith 
and righteous deeds. 

At the end of this section, instead of the repetitive verses which occur 
after the accounts of all the previously mentioned prophets, the Quraysh 
are addressed and told that since they continue to pass by the settlements 
of the people of Lot (sws) day and night in their trade journeys, why 
don't they contemplate that why would the established practice of God 
change for them - the established practice of destroying those who deny 
their respective messenger. In other words, since the repetitive verses 
were self-evident here they were suppressed and an apt admonition was 
sounded to the addressees of the surah. An occasion for this very 
appropriate warning arose with the mention of the settlements of the 
people of Lot (sws) by which the Quraysh frequently passed by. 



74 



The account of Jonah (sws) has already been mentioned in Surah 
Yiinus, Surah Anbiya' and some other surahs. At an appropriate place of 
this exegesis, I have already pointed out in detail how the narrators of the 
Torah have messed up this account. Jonah (sws) was sent to the people 
of Nineveh. When his people did not give due consideration to his 
preaching, his passionate sense of honour for the truth made him leave 
them; he embarked on a ship that was ready to set sail for some 
destination. During the journey, the ship was caught in a storm. As per 
their tradition, the ship travelers decided that some person has embarked 
on it who is a sinner and unless he is off loaded from it into the sea the 



73. And indeed Lot was also among the messengers when We delivered him 
and all his kinsfolk, except for an old woman who was among those who stayed 
behind. Then We destroyed others. And you pass by their settlements morning 
and evening; so do you not understand? 

74. And indeed Jonah was also among the messengers. Recall when he fled to 
a laden ship. 
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ship will not be able to come out of this storm. At last, it was decided 
that lots will be cast to find out who that criminal was. The lots fell on 
Jonah (sws) and he was thrown into the sea. Here, probably a shark 
swallowed him but God saved him because he realized his folly and 
extolled the Almighty. The shark spitted him out on a sandy shore. There 
in order to save him from the extreme heat of the sun, the Almighty 
caused a gourd creeper to grow. Its shade protected him in this state of 
weakness. At last, when he fully recovered, the Almighty once again 
asked him to go back to his people and to preach his message to them. 
This time all the inhabitants of Nineveh - numbering almost one hundred 
and fifty thousand - accepted faith. 

This account is narrated to the Prophet (sws) and his companions so 
that they do not get disappointed at the attitude of their people and 
continue with their preaching. A prophet is deployed by the Almighty at 
a frontier where good and evil forces are engaged in a conflict; for this 
reason, he is not allowed to leave that frontier without the permission of 
God even because of a pious motive. The trials ordained by the Almighty 
for a prophet have to be endured by him. If he is worried because of one 
trial it is possible that while trying to save himself from it he ends up 
facing a greater trial. Similarly, the respite needed by a nation in which 
the truth is conclusively communicated to it is also essential, as per the 
established practice of God in this regard. Moreover, it is only God who 
knows when this has been done. Jonah (sws) out of his own estimation 
decided that the people of Nineveh will not accept faith even though later 
events showed that the whole nation had the potential to do so. 

The word JjI in {)y>JLS\ liLLiJI ji JjI ii refers to the incident when 
Jonah (sws) had left his people for some other destination. Prophets of 
God never falter because of being overcome with base desires; however, 
because of their passion to follow the truth at times they exceed limits. 
Though this attitude is not wrong in itself; in fact, is commendable, 
however, since prophets of God are a barometer of the truth, so if they 
show some imbalance in any way even with this pious motive they are 
checked by the Almighty. A similar blemish emanated from Jonah (sws). 
When their people did not duly value his preaching, he felt offended and 
left them thinking that why should he cast pearls before such people. It 
seems that as soon as he made this decision, he found a ship laden with 
goods ready to set sail for some destination. The word j^JLi means 
"ship laden with goods." The purpose of using this word is to show that 
being disappointed from his people he wanted to leave them and as per 
his wish he even found a ship ready to go to someplace and he 
immediately embarked on it. He did not get the chance to fully reflect on 
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the whole issue. 



As per the tradition to which I have referred to earlier when the time 
came to cast lots the inhabitants of the ship chose Jonah (sws) for the 
task. The reason for this probably was that he would have been regarded 
as the most respectable and dignified person on the ship and the 
responsibility of casting lots was deemed appropriate for such a person; 
however, ironically the lot fell on Jonah (sws) himself and as per this 
divine decree he was pushed away from the ship. It may be kept in mind 
that the expression &\ j^c- is used for a slave who has run away from a 
chore assigned to him by his master. It was as if Jonah (sws) was 
regarded as a run-away slave, and as a punishment for this crime was 
cast into the sea by the ship's inhabitants. 

76 0i<)^ii3o>i ^isJli 

The word CjJ>- signifies a large fish. A sea has large fish like sharks 
and whales which can swallow a complete human being. Such a fish 
must have swallowed Jonah (sws). The words jLU 3*3 mean that he 
deserved this calamity which he faced because he had done something 
on which the Almighty deemed him worthy of admonition. I have 
already indicated earlier that Jonah (sws) was driven by a pious motive 
in what he did; however, since he did this without God's permission he 
was chastised by God and such accountability is always commensurate 
to one's status; hence, it was quite stern. 

11 6 J^i & S\ (i, 0*^) &»4^ cyi c$ & ^jfe 

The nature of tasbTh referred to by the word cypy^ has already been 
explained at another place in this exegesis: it refers to chanting of the 
words: (AV S\) ^ <Ld£ j,\ dol Mj. a)} M. These are the best of 

words which express confession of a sin and seeking of forgiveness from 
God. Jonah (sws) chanted it and as a result was delivered from his 
predicament. It seems that as soon as this calamity struck Jonah (sws) it 
became evident to him that he had been punished by the Almighty and 



75. Thus lots were cast and he was pushed away. 

76. Thus a fish swallowed him and was blameworthy of rebuke. 

77. So had he not been among those who extol the Lord he would have 
remained in its belly till the Day of Resurrection. 




Surah Saffat 47 

he turned to God with all his heart. The Almighty has informed us that it 
was the majesty of the words that he uttered which saved him otherwise 
he would have been overtaken by death in the belly of the fish which 
swallowed him. 



(Ml) Oikaj J* Uxolj (Mo) s-V^iJlj e\j Jul* 

Finally, at the behest of the Almighty, the fish threw him up on a sandy 
shore; obviously, at that time he must have been very tired and weak. 
However, God made a gourd creeper grow above him which protected 
him on the sea shore from the heat of the sun and after some time he 
regained his calm. 

79 (^^) tii p-*^-*^ (MV) c_aJ\ aLa (J^oUJuu^j 

Once he regained his calm, the Almighty once again sent him to his 
people to preach to them. This time all of them accepted faith and God 
delivered them from His punishment and let them enjoy the pleasures of 
life till an appointed time. The word j\ (or) also means (in fact). It is 
evident from the Torah that those who professed faith were one hundred 
and fifty thousand. 



Section V: Verses (149-182) 

Coming up are the closing verses of the surah. It ends on the topic it 
began with. As pointed out many times before, this style of the Qur'an 
can be seen in numerous surahs. 

This siirah began with a refutation of the divinity of the angels and of 
the angels having knowledge of the unseen world (ghayb). After that 
anecdotes of various prophets were narrated to warn the Quraysh. Evident 
from these accounts is that all the prophets preached the same religion as 
is being preached to them today. It is also indicated that those who denied 
their respective messengers were destroyed. God blessed His messengers 
and their companions. Their name and mission prospered and earned 
respect in this world and in the next one also they will be given an eternal 



78. We thus placed him on dry land and he was exhausted and caused a 
creeper tree to grow over him. 

79. And We sent him to a nation a hundred thousand strong, in fact even 
more. Thus they professed faith in him; so We let them benefit from pleasures 
for awhile. 
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kingdom. It is this topic which occurs here at the end of the siirah in a 
new style. First, the Idolaters of the Qurasyh are challenged that if they 
have any logical argument for worshipping angels by regarding them to 
be daughters of God and for setting up a connection between God and the 
jinn, then they should come forth with it; otherwise, they should fear God. 
After that, the real status of the angels is explained through the tongue of 
Gabriel. This is done to inform these people on their foolishness. They 
are told by the greatest person among angels what status and position they 
actually have which is quite contrary to the one those who worship them 
think. At the end, glad tidings are given to the Prophet (sws) that the 
promise of divine help for God's messengers will be fulfilled in His case 
as well; so he should continue doing his work with patience; his 
addressees will soon meet their fate. 
Readers may now proceed to study the verses. 

oiy \ jfao\ ( 5 &\ 0°^) ojjy f^i (4^1 ^ 0°') 
llli 6i?j ^Ijo lA*^3 0°^) Oil^^ 3 j*^' oi f-^^ 0°"^) Cft?-* 
yt> °y Si} (MT) 6i£!^ ^llc- p-^ ^ 0"^) Oj-V" r° ^="^ (M*) 61-^^^ 

^ij 0"*°) 5ju=)l <j^J lit) (Mi) ^JjJ flli ^ Sll % (Mr) ~^i-l JUj 

(MA) ojij^ ^ Vpi ISjjlc- (MV) JjJybJ Iji^ jl) (Ml) C)J^1^\ t y>6] 

OjiJULll ^ Ijlui jlj (WT) jjjj^allll ^ ^-'i 0^) ctt^-*^-*^ *&U& 

ILt-lLil (Wo) 5jJ~f4f ei^li jLa^sjI) Vi) JL>- ^41^ Jj^ (WV) 

JL>. l$Ic- Jjjj (WV) jjjl^Ji ^11^ jl^is-Lls Jjj isls (W\) ^j\s^jc!^_ 

(^a^) c&JUJi 46 ^ ^-!) 0 A M 6^-^ f "^3 

So ask them: "Are there daughters for your Lord while there are sons 
for themselves? Did We create the angels as women whilst they were 
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seeing?" Beware, these people are falsely saying that God has children 
and these people are absolute liars. Has he preferred daughters over 
sons? What has come over you? How do you judge so ill? Do you not 
take heed? Have you a clear proof? Bring forth your book if what you 
say be true! (149-157) 

And they have also set up a relationship between God and the jinn. 
And the jinn well know that they will be punished. Exalted is God above 
their imputations! Not so God's special servants. Thus neither you nor 
those who you worship can lead astray any but those who are set to enter 
Hell. (158-163) 

And for each of us is an appointed place and We stand arrayed before 
God. And We glorify Him. ( 1 64- 1 66) 

And indeed these people used to say: "Had we any teaching of the 
earlier generations we would have been among God's chosen servants." 
So they rejected it; so they shall soon come to know. (167-170) 

And for our special servants sent as messengers this decision of Ours 
has been already delivered that they are the ones who shall be worthy of 
help and that Our army only is set to be victorious. So pay no heed to 
them awhile, and observe them; they shall also soon observe. (171-175) 

Do they want to hasten Our punishment? They should remember that 
when it descends upon them in their courtyards, evil will be the morning 
of those who have been forewarned. So pay no heed to them awhile, and 
observe them; they shall also soon observe. (176-179) 

Exalted is your Lord, the Lord of Glory, above their imputations ! And 
peace be on the messengers and God alone is worthy of gratitude, Lord 
of the universe! (180-182) 

Explanation 

This last section of the siirah, as referred to earlier is linked to the topic 
discussed at the beginning of the siirah. Though these two parts of the 
surah seemed to be far distanced from one another, this distance is only 
apparent in nature. In reality, the discourse is totally coherent. In the 
beginning of the siirah after a refutation of the divinity of the angels and 
the jinn it is with this very word jL^daiLlS the discourse from verse eleven 
onwards digressed to threaten and admonish the Quraysh and to assure 
the Prophet (sws). This topic continued all through till now. Once it 
ended, the same word °^j£l,\l was mentioned again to link it to its 

80. So ask them: "Are there daughters for your Lord while there are sons for 
themselves? 
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previous occurrence and the same topic is taken up. It is said that the 
Prophet (sws) should inquire from those who worship these angels by 
regarding them to be daughters of God that if they choose sons for 
themselves, why do choose daughters for their Lord. The implication is 
that in the first place imputing sons and daughters to God is extreme 
ignorance but they displayed even more ignorance by choosing for God 
something which they would never choose for themselves. It is the 
requisite of human intellect and nature that they should have ascribed to 
God the traits that He is worthy of. They committed the cardinal sin of 
not only attributing to God which was not befitting for Him they ended 
up ascribing a feature to him which they themselves regarded to be 
shameful for their own selves. 



The verse implies that what is the argument on the basis of which they 
confidently claim that angels are the daughters of God? Did they witness 
the creation of angels by God? In Surah Zukhruf, it is similarly 
said: ^Sl^iL <L3^s1j ° ffi^- Iji^il u\j| ^ ££=u^-Dl lA^3 

0<\ :tV) dJ^Aj (And they regard the angels who are the servants of the 
Most Gracious to be women. Were they present at their birth? This 
testimony of theirs has been noted, and they shall be questioned. (43: 19)) 

The verse refers to the fact that these people neither have an 
intellectual argument nor any scriptural support to back their claim. They 
have also no visual proof. They are merely concocting that God has 
children. It is then asserted that these people are absolute liars. 

83 0oo) ii\ ( \oi) JS °fLJ U (\of) ojdi & ol^l Jkit 

The implication of these verses is that if the Almighty was fond of 
having children, why would he prefer daughters to sons? If He was also 
capable of producing sons why did He tolerate something which the 
Idolaters were not ready to put up with unless compelled to. 



81. Did We create the angels as women whilst they were seeing?" 

82. Beware, these people are falsely saying that God has children and these 
people are absolute liars. 

83. Has he preferred daughters over sons? What has come over you? How do 
you judge so ill? Do you not take heed? 
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their intellect that they make such a firm and inalterable decision. 

The words 5 j_r>-^ refer to the fact that this attitude of theirs bears 
witness that they are people who have lost their sense of reason 
otherwise why would they have chosen something for God which they 
are not prepared to choose for themselves. In other words, this thing is 
not something, which even requires any reasoning; it only requires paying 
slight heed ( JTjj) to grasp it. A person can very easily come to know of 
this unless he is extremely foolish and heedless. 

The verse asks the disbelievers to present clear evidence if they have it. 
The expression "clear evidence" has been specified by the verse as "a 
book." In other words, if they can back their claim with a testimony from 
a divine scripture, they should present it. No one has the right to concoct 
anything about God. He can only say something in this regard if he has a 
clear argument in its favour. And the clearest of such arguments is His 
Book which He has revealed for the guidance of His people. 

0°^) oj^ 25 ^ j» 4 A S"-*^' Oi?j ^j^t'j 

85 (\V) oj^JiUJi dill SUf M| (\o<\) C)Ju?z llf. 

The verse hy^et &\ 5^4"- is a parenthetical sentence and the verse 
C^A^,\ &\ SUc- M| is actually linked to 5j_^*4) jU^i ^3- 
Several instances occur in the Qur'an when something has to be negated 
forthwith, then such a negation is inserted in the discourse. This is meant 
to show that a certain thing is so evil and horrific that the speaker is not 
even ready to wait for the sentence to be completed. 

The verses mean that not only were these people imprudent enough to 
regard angels to be daughters of God but they went as far in their 
foolishness as to establish a link between God and the jinn: they made 
the angels as partners in the being of God and made the jinn partners in 
the rights and attributes of God. God alone is worthy of being 
worshipped but these wretched people regard the jinn to have the 
authority to harm and benefit people and to be a means of finding out the 



84. Have you a clear proof? Bring forth your book if what you say be true! 

85. And they have also set up a relationship between God and the jinn. And 
the jinn well know that they will be punished. Exalted is God above their 
imputations! Not so God's special servants. 
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matters of the unseen world (ghayb), and on the basis of this false notion 
worship them and present sacrifices and vows before them. 

The words 5 /Jo^> °^>\ -^5 signify that the jinn themselves 

are fully convinced that they are creatures of God and they shall one day 
be held accountable before Him; the sinners among them will be 
punished for their evil deeds; however, these foolish people have made 
them partners of God and started to worship them. 

The linking of the jinn to God was something so detestable that it 
needed an immediate rebuttal. The words ^ *W 5^>4^ thus occur 

right after and say that the exalted person of God is above all such 
ascriptions; neither is anyone a partner in His being nor His attributes. 
He is one and alone in His being and attributes; for this reason, the rights 
He has only belong to Him. 

The words SUt H\ are an exception to 5jJ-^^ h£\- Since 

the word 5 means that all the jinn will be arrested like criminals 
and brought before God the exception is meant to explain that only those 
will be saved from this arrest whom the Almighty according to His 
established practice guides to the right path because they are worthy of 
being guided and are thus protected from the lures of Satan. 

It beats me what led Zamakshari 86 to conclude that the jinn referred to 
here are angels. I have presented the true interpretation of the verses and 
hence a refutation of his view is not needed. The Qur'an mentions angels 
and jinn as two distinct creations having different traits from one another. 
There is no possibility of regarding them to be one. What at best can be 
said is that the jinn are closer with regard to their substance of creation to 
the angels than human beings. This is because the jinn have been created 
from fire, the angels from light and human beings from clay. 

87 (nr) ^4~\ JU>y> °Ja % (W) ojislSf aIIc- jLssi U (V\\) o>/4*5 ^3 f^-ffi 

In the expression Oiii^ uc some exegetes have interpreted the word 
^c. to means "against" and the antecedent of the pronoun to be God. I am 
hot fully convinced of this interpretation; yet if it is accepted it would 
mean that in these verses those who worship the jinn are informed that 
they and the jinn can lure only those people who because of their misdeeds 
are destined to enter Hell. In other words, what the Almighty had said in 



86. See: al-Zamakhshari, Al-Kashshdf, vol. 4, 66. 

87. Thus neither you nor those who you worship can lead astray any but those 
who are set to enter Hell. 

88. See, for example: al-Zamakhshari, Al-Kashshdf, vol. 4, 67. 
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response to the challenge thrown by Satan is stated here in a different 
style. The Almighty had said that Satan will only be able to lead astray 
those who follow him; he will not be able to influence people devoted to 
God. The purpose of stating this here is that the trials which the Almighty 
makes people pass through are not meant to lead them astray; they are 
only meant to test them. Satan and his accomplices will not be able to 
harm in any way those of God's people who will try to pass this test. 

In the opinion of my mentor, Imam Hamld al-Dln Farahl the 
antecedent of the genitive pronoun is 5 ^j- m his opinion, the verse 
would mean: You can only make those people vehemently worship these 
deities who themselves intend to go to Hell. I am not fully convinced of 
this interpretation. I have only referred to it so that it can remain in the 
notice of those who want to reflect on these verses. 



The previous verses mention the traits and characteristics of the angels 
from the Almighty; in these verses, archangel Gabriel, at the behest of the 
Almighty, explains his own status and that of all the angels before God 
and what keeps them busy in His presence. The purpose is to disgrace 
those people who worship them considering them to be partners of God 
so that they hear from the very tongue of the archangel what their status is 
in contrast to what these foolish people are ascribing to these angels. 

It needs to be kept in mind that there are a number of places in the 
Qur'an where during a discourse something is said directly through the 
tongue of Gabriel. Verses 64-65 of Surah Maryam present an example of 
this. This style is adopted at places where an utterance from the tongue 
of Gabriel becomes more eloquent. This is one such instance. The most 
effective thing that could have rebutted the view of those who were 
inflicted with the false notion of angels being partners of God was a 
statement to the contrary by the angels themselves. Thus there could not 
have been a greater testimony than that of Gabriel's just referred to 
testimony about the status of his own self and that of other angels. Let us 
now see what Gabriel has testified to in this regard. 

The first thing that he has said is that the circle of activity of every 
angel is prescribed and they have limited access (piii flli *3 ^j). 
His own circle of authority is also limited and he cannot exceed that. 
Readers are advised to look up my explanation of the first verse of Surah 



89. And for each of us is an appointed place and We stand arrayed before 
God. And We glorify Him. 
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Fatir. It is thus evident that the status of the angels is nothing but 
obedient and submissive workers; they can neither cross their limit nor 
interfere in any matter without God's permission nor can they dare take 
the initiative in doing any task. So how foolish are those who regard 
these subservient angels to be partners of God and expect that these 
angels can do for them whatever they desire; so much so, even if God 
intends to punish them, the angels will be able to save them. 

The second thing that is stated is that the angels always^ stand arrayed 
before God and keep glorifying Him ^k-i 5_j*Ua)l ^^s! 

The first verse of the surah also mentions angels standing in rows before 
God and I have explained this there. The word refers to precisely 

what the words I^STi otJUJU refer to in the beginning of the surah. In my 
opinion, this is an allusion to the prayer of the angels around the throne 
of the Almighty which is the greatest manifestation of they being 
servants of God. In the beginning of the surah, this prayer was referred 
by the word^pi and here it is called ^13. The Qur'an has alluded to the 
prayer by both these words. The dominant meaning of is to absolve 
God from all concepts and ascriptions that are against and beyond His 
majesty. By using this word, Gabriel has actually clarified that angels are 
busy absolving God of all negative ascriptions what to speak of being 
regarded as partners of God. 

9 °(W") jjiJmj l_S^lLs Aj \jj g^-a°i (M^) (yy^J*lS\ 

The topic brought up in these verses is also discussed in verse 42 of 
Surah Fatir and I have explained it there. When it would be mentioned 
before the Quraysh that the Jews and other nations had rejected their 
prophets and messengers they would arrogantly mock at them. They 
would say that had the teaching of the earlier people come to them or had 
a messenger of God come to them, they would not have adopted this 
attitude; they would have followed his teachings and would have proven 
themselves to be special servants of God. 

It is common practice that if a person does not have something, he 
often claims that had he been blessed with that thing he would have 
accomplished great feats; however, when he actually receives that thing 
more often than not he becomes a worse failure than those before him. 



90. And indeed these people used to say: "Had we any teaching of the earlier 
generations we would have been among God's chosen servants." So they 
rejected it; so they shall soon come to know. 
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Today there are many people who haughtily claim that if they are given 
the reins of government they will once again show to the world a 
glimpse of the caliph 'Umar's rule; however, when they are put to test, 
they prove to be failures, embezzlers and thieves at the very first step. 
Very few people prove worthy of the task and not a single one proves 
successful from among those who make such tall claims. The whole 
history of the world bears witness to this. 

The words hy^i u>JlJ *j \ >jy£=& say that when the thing these people 
were desirous of came to them, they rejected it and tried to find various 
excuses to deny it; so they will soon know the fate of this denial. 

^ o!j 0^) (jjjjjailli jLg] jL^j} (W\) (yXlJj^\ t^lld Hills' cJillL ULSj 

This is a reference to the fate that is necessarily faced by the rejecters 
of messengers of God, and the purpose is to warn the Quraysh: if they do 
not mend their ways then the same established practice of God will 
materialize for them which materialized for other rejecters before them. 

The word *S£ refers to the established practice of the Almighty which 
relates to His messengers and is mentioned at various instances in the 
Qur'an. At one place, it is described thus: 

:oA) jjjfr fey &\ cA ALjj \j\ oiis^i &\ 

The Almighty has ordained: "I and My messengers shall always 
prevail." Indeed, Allah is Mighty and Powerful. (58:20-21) 

At another place, the words are: 

(o^ :t«) il^-iSi ^jij pj) UIjJI sUsU (j iji^T jjjjJij llli^ J~^SJ IjI 

And We necessarily help Our messengers and the true believers in 
the life of this world and will also help them on the day when the 
witnesses rise to testify. (40:51) 

I have explained at a number of instances in this exegesis that a nation 
which does not profess faith after the Almighty conclusively 
communicates the truth to it through His messenger is necessarily 



91. And for our special servants sent as messengers this decision of Ours has 
been already delivered that they are the ones who shall be worthy of help and 
that Our army only is set to be victorious. 
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destroyed. A messenger is the final means of communicating the truth to 
his people; for this reason, his status is that of a court of justice for them. 
The struggle between good and evil which ensues through him 
culminates in his and his companions' dominance and in the destruction 
of his foes. I have explained all the phases of this established practice at 
appropriate instances. Here, the difference between a nabi (prophet) and 
a rasul (messenger) should also be kept in mind by the readers that I 
have endeavoured to explain in this exegesis. 

The words 5j^*^ i$ 1214- 5ij imply that a whole army of God's 
angels is at the support of a messenger and his companions, and none can 
defeat those which have such support. A messenger and his companions 
are indeed faced with trials but in the end victory is theirs. 

(WO) j^AO l_9jlc3 pjfc fA>\j (Wt) Jji>- p^C- J y3 

These verses are meant to assure the Prophet (sws) and to urge him to 
wait and show patience. The implication is that he should ignore the 
excesses committed by his adversaries so that God conclusively 
communicates the truth to them and they are left with no excuse to deny 
it. For a while, the Prophet (sws) should just observe what they are 
earning; they too will soon see what they have earned and in what shape 
its fate appeared before them. 

Jjjj (WV) jjjjjij^ <iULi °^^>\lu^ Jjp lip (W"l) jjJe>J(£15 ^j^**^ 

93 (W^) 5j_^4^ ^j^j&rj (WA) £fc>- °<^ s - 

The verses state that the Prophet (sws) should inform his addressees 
that the punishment with which they are being warned of is not 
something trivial. These addressees were the ones who were asking him 
to hasten this punishment and would say that unless they are shown a 
sample of it, they will not profess faith. When this punishment alights in 
their houses it will spell doom for those had been warned of it. The 
punishment which comes on the addressees of a messenger of God after 
they have warned them totally decimates them. 

It may be kept in mind that in Arabia the actual time at which caravans 



92. So pay no heed to them awhile, and observe them; they shall also soon 
observe. 

93. Do they want to hasten Our punishment? They should remember that 
when it descends upon them in their courtyards, evil will be the morning of 
those who have been forewarned. So pay no heed to them awhile, and observe 
them; they shall also soon observe. 
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were raided was morning. For this reason, the word ^L*= connotes attack 
and raids. The proclamation in the word U~L*= \ j also carries this meaning. 

After this, the topic of assurance and warning is repeated that was 
discussed earlier in verses 174-175: the Prophet (sws) is assured that he 
should ignore the misdemeanour of his enemies a little more and wait a 
while; the disbelievers are warned that very soon they will see from their 
very eyes all that with which they are being informed of. 



The verse states that exalted is God - the real master of all power and 
sovereignty - beyond all things these Idolaters ascribe to Him. He has 
informed them of their baseless views and their consequences; if they 
now do not desist from these things, they will see their fate. 

Just as after the mention of the anecdotes of other prophets earlier, 
each was given the glad tidings of peace here at the end this glad tiding 
is given to the prophet Muhammad (sws). He is informed that the 
established practice of God which has materialized for all His 
messengers stands true for him as well; peace is for all messengers of 
God; destruction for all their enemies. 

God alone is worthy of being thanked and praised. Hence in this 
struggle between the truth and falsehood He will definitely make the 
truth prevail and defeat falsehood. He is the Lord of the universe; it is the 
requisite of this state of His that justice prevail in this world as well as in 
that to come. This is the requisite of His providence and it is on this basis 
that He is worthy of gratitude and praise in this world and in the next 
one. 

With these lines, the tafsir of this surah comes to its completion. jJLi-ll 
CJj 4i (so gratitude be to the Lord of the worlds) 

Rahmanabad 
29 th April 1975 



94. Exalted is your Lord, the Lord of Glory, above their imputations! 

95. And peace be on the messengers 

96. And God alone is worthy of gratitude, Lord of the universe! 



